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To tub Readek.— Tho question discussed in tho fol- 
lowing pages is one of fundamental importance. If tho 
distinction between moral and ceremonial laws advocated 
in this work, really exists, to overlook this distinction is 
to come inevitably to wrong conclusions on the great sub- 
ject of the law, and to involve the Bible in irreconcilable 
contradiction. We believe the reader will here find tho 
testimony of the Scriptures on this subject, the only evi- 
dence entitled to any notice, clearly and impartially set 
forth. Publishers. 




Texts, 14 Do we, then, make void tho law through fakb ? 
God forbid: yea, we establish the law/' Rom, 81 31. 

■< Having abolished in his flesh tho enmily, even tho law of 
commandments contained in ordinances, 5 * fiph. 2 : 15, 

Both these texts are in the New Testament, and 
both were written by the same apostle ; yet ono 
asserts that the law has been abolished by Christ, 
and the other declares as positively that the law 
has not been abolished, How is this seeming 
contradiction to he reconciled? By tho simple 
fact that Paul is speaking of two entirely differ- 
ent laws. The first text relates to the decalogue ; 
the second to the typical law. 

But some of our opponents deny that there is 
any such distinction of laws. They claim that 
the Old Testament contains but one law ; hence 
when Paul says that the law is abolished, he 
means all law is abolished. We freely admit that 
their conclusion is good if there be not two laws 
in the Old Testament. Numerous passages in 
the New Testament do clearly speak of the aboli- 
tion of a law at the death of Christ If the 
phrase, the law, embraces all the precepts of the 
Old Testament, if there were not two laws, then, 
not only the ceremonial law, but the ten com- 
mandments and all the moral precepts of the Old 
Testament were done away by Christ ; for it is 
repeatedly taught that a law was abolished at 
his death. But the absurdity of such a conclu- 
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sion should itself cause us to stop and examine 
well our premises before we adopt it. Is it rea- 
sonable that God should abolish such precepts as 
these : "Thou shalt love the Lord thy God with 
ail thine heart " " Thou shalt love thy neighbor 
as thyself," " Thou shalt not kill," &c ? These are 
in the Old Testament and have all been abol- 
ished if the law which was abolished ombraced 
all the laws of the Old Testament. ' 

We will now show that there were two systems 
of lawrunning parallel from the fall of Adam to the 
death of Christ ; and that then one expired while 
the other was confirmed and established. 

In tho beginning, man was placed upon proba- 
tion under such conditions that he could have se- 
cured eternal life by simple obedience to God. 
Adam v/as placed in Eden and given free access 
to the tree of life and all the trees, except tho 
tree of the knowledge of good and evil. Gen. 2 : 
8-17. As long as ho could continue to eat of the 
tree of life, just so long he would live. Gen. 3 : 
22. To Adam the Lord said, ■ Of every tree of 
the garden thou mayest freely eat; but of tho 
tree of the knowledge of good and evil, thou shalt 
not eat of it; for in the day that thou eatest 
thereof thou shalt surely die." Gen. 2:16, 17. 
Then the day of his death would not come till 
the day that he disobeyed God and ate of the 
forbidden fruit. Had he never disobeyed God ho 
never would have died. But death came in con- 
sequence of sin, and so Paul says, "Wherefore, as 
by one man sin entered into the world, and death 
by sin." Rom. 5:12. 

If, therefore, man had been obedient to his 
Creator, he would havo secured eternal life by 
that obedience. Then Christ need not have died 



to save men ; and none of the types, shadows, 
and sacrifices of the Old Testament, pointing to 
the death of Christ, would ever have been insti- 
tuted. But Adam and Eve disobeyed God, and 
thus became sinners. Gen. 3 : 1-6. By this act 
they broke God's moral law, and violated the 
principles of several of the ten commandments, 
as will soon appear. Look at the facts : The Lord 
gave them free access to everything but one tree 
which he forbade them to touch. But the tempter 
persuaded Eve to eat of it. " And when the 
woman saw that the tree was good for food, and 
that it was pleasant to the eyes, and a tree to be 
desired to make one wise, she took of the fruit 
thereof, and did eat ; and gave also unto her hus- 
band with her, and he did eat," Gen. 3 : 6. 

Eve looked at tho fruit and saw that it was 
pleasant and much to be desired. In short, she 
began to covet it and thus violated the principle 
of the tenth commandment, "Thou shalt not 
covet." Next, she put forth her hand and took 
what did not belong to her, and thus broke tho 
eighth commandment, "Thou shalt not steal." 
Further, by this act they obeyed the serpent and 
disobeyed God and thus violated the principle of 
the first commandment, "Thou shalt have no 
other Gods before me." Again, "Adam, which 
was the son of God," Luke, 3 : 38, disobeyed his 
father and thus violated tho principle of the fifth 
commandment, "Honor thy father and thy 
mother." 

Thus it will be seen thatjthe first transgression 
did have a direct bearing upon the principles^ of 
tho moral law as they were afterward embodied 
in the ten commandments. But was the deca- 
toffue given to Adam in Eden ? Of rourse it was 
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not written out on tables or in a book, for men 
were not acquainted with writing till the days of 
Moses; but certainly the principles of the ten 
commandments all existed then, and probably tho 
Lord orally instructed ' Adam touching them. 
Would it not have been a sin for Adam to wor- 
ship a false god, or to bow down to an image, or 
to take God 8 name in vain ? No candid person 
can deny these points. It is directly stated that 
the babbath commandment was given there. Gen 
2 : 1-3. But how could Adam dishonor his par- 
ents when he had none, or commit adultery when 
there was no woman but his own wife, or lie 
about his neighbor when he had none ? Be it re- 
membered that all these relations were anticipated 
at the creation of man, for right there tho Lord 
instituted marriage and commanded them to mul- 
tiply and fill tho earth. Gen. 1:28. All the re- 
ations of parents and children, brethren, neigh- 
bors, &c., would and did immediately obtain ac- 
cording to tho Lord's direction. Did not the Lord 
anticipate and make provision for all these rela- 
tions ? lo say he did not is to charge God with 
negligence and folly. 

Now , having disobeyed God and become sin- 
ners it thereby became necessary that Christ 
should die to redeem and save fallen men. Hence 
the Redeemer was immediately promised, in the 
declaration that the seed of the woman should 
We the serpent's head. Gen. 3: 15. And so it 
is said that Jesus was a Iamb "slain from the 
foundation of the world/' R ev . 13*8 But it 
was to bo many ages before the Saviour would 
come; hence it became necessary to offer sacri- 
fices as types and shadows of the death of Christ 
thereby to show their faith in the comhi" Re- 
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deemer; also to confess thereby that they were 
condemned sinners. To offer a sacrifice they 
must have an altar upon which to offer it ; they 
must have a priest properly set apart to officiate 
at the altar ; this priest must be supported ; and 
finally a temple with all its ceremonies became 
necessary. To regulate all these a law was nec- 
essary. Hence the introduction of the law relat- 
ing to types and shadows, commonly called the 
ceremonial law. 

The least reflection will show that this law 
never would have existed if man had not pre- 
viously transgressed the other — the moral law. 
No precept relating to sacrifices, types, shadows, 
the priesthood, temple, &c, would ever have been 
given if man had not first broken the moral law 
and thus become a condemned sinner, needing a 
Saviour. Hence the second law was added to 
point to the promised seed till he should come, 
Paul is very clear upon this point. He says, 
" Wherefore, then, serveth the law ? It was added 
! because of transgressions, till tho seed should 
come to whom the promise was made ; and it was 
ordained by angels in the hand of a mediator," 
Gal 3:10, 

Why was this law given ? ■ Because of trans- 
gressions" Transgression is a violation of tho 
law, 1 John 3:4; and " where no law is, there is 
no transgression." Rom. 4:15. But a law did 
exist and was transgressed before the ceremonial 
law was given, for Paul says a it was added be- 
cause of transgressions." Then the transgres- 
sions existed before this law was given; but 
there could be no transgression without a law to 
transgress, Hence the conclusion is inevitable 
that there was a law which existed and was vio- 
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latcd before ever tins law spoken of in Gal- 
ations had an existence. Furthermore, as trans- 
gression of a previous law was what brought this 
law into existence, it follows that if there had 
been no transgression this law would never have 
had an existence. This is just what I have al- 
ready shown concerning the ceremonial law. It 
was necessarily brought into existence as soon 
as man became a sinner by the violation of the 
moral law. It pointed to the death of Christ, 
the seed that was to come. Hence Paul says, 
" It was added because of transgressions, till the 
seed should come" Then it was not the moral 
law ; for that does not point to Christ, nor say 
anything about the coming of the seed, while the 
law of sacrifices, types, and shadows, related 
wholly to that promised seed. 

Many references to both these laws may be 
seen in Genesis. In Chap. 3 : 21, we learn that 
the Lord clothed Adam and Eve with skins. 
This intimates that beasts had been slain in sac- t 
rifice. Ahcl offered a sacrifice of the firstlings 
of his flock. Gen. 4:4. He did this by faith, 
as Paul tells us in Heb. 11:4. By this ho 
showed his faith in the death of the Lamb of 
God who was to come. But the infidel Cain, 
having no faith in the coming of Christ, simply 
brought of the fruit of the ground a thank-otter- 
ing. Gen. 4 : 3. This the Lord would not accept 
as it showed no faith in the coming Redeemer. 

Noah built an altar and ofTered upon it burnt 
offerings. Gen. 8 : 20. So did Abraham. Gen. 
12:7, 8. Melchifiedek "was the priest of the 
most high God," Gen. 14 : 18, whom Abraham 
honored and to whom he paid tithes. Verse 20. 
This shows that at an early day the Lord had 
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regularly ordained priests and a law for their 
proper maintenance. Isaac offered sacrifices, 
Gen. 2G : 25 ; so did Jacob, Gen. 31 : 54. 

These facts show that the Lord did give direc- 
tions in the earliest ages to the patriarchs con- 
cerning sacrifices, altars, priests, fee, though we 
have no direct record of it, as no books were 
written at that time. But as soon as we come to 
where books were written, both the ceremonial 
and the moral law were written out fully. 

References to the moral law, the ten command- 
ments, are also found in Genesis. See Chap. 2 : 
1-3; 4:8-11; 0 :22-25; 20 : 6-9 ; 31:30-32; 
35 : 1, 2 ; 3D : 17-20, &c. The sacredness of 
the seventh day is specially and prominently 
noticed in the very beginning. Gen. 2 : 1-3. 
The book of Genesis being a record of events 
which were all in the past when it was written, 
and the parties being all dead to whom it related, 
it was not necessary that it should contain a code 
of laws. But it is noticeable that as soon as the 
record reaches the time of the author — Moses — 
both laws are immediately written out in full, 
the moral law first, and the law of ordinances 
immediately after. See Ex. 19-30. 

Notice in what a solemn and impressivo man- 
ner the moral law was given. After the people 
had made special preparations for three days to 
meet with the Lord, he came down in great maj- 
esty upon Mount Sinai. * And it came to pass 
on the third day in the morning that there were 
thunders and lightnings, and a thick cloud upon 
the mount, and the voice of the trumpet exceed- 
ing loud ; so that all the people that were in the 
camp trembled. And Moses brought forth the 
people out of the camp to meet with God ; and 
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they stood at the nether part of the mount. And 
Mount Sinai was altogether on a smoke, because 
the Lord descended upon it in fire; and the 
smoke thereof ascended as the smoke of a fur- 
nace, and the whole mount quaked greatly" 
Ex, 19 : 16-19. Paul says that the Lord's voice 
then shook the earth. Heb. 12 : 20. Moses says, 
" And the Lord spake unto you out of the midst 
of the fire ; ye beard the voice of the words but 
waw no similitude, only ye heard a voice. And 
he declared unto you his covenant, which he 
commanded you to perform, even ten command- 
ments ; and he wrote them upon two tables of 
stone/' Deut. 4:12,13. 

Some have denied that the decalogue is ever 
called a law; but in this they contradict the 
plainest teaching of the Bible. Thus the Lord 
said to Moses, " Come up to rae into the mount, 
and be there ; and I will give thee tables of stone, 
and a law, and commandments which / have 
written, that thou niayest teach them." Ex, 24 : 
12, What did God write? The ten command- 
ments ; nothing more nor less. That which the 
Lord wrote on tables of stone is here directly de- 
clared to be a law. So in Deut. 33 : 2, speaking 
of the descent of the Lord upon Mount Sinai, 
Moses says, " From his right hand went a fiery 
law for them." What went from God's right 
hand? The decalogue; and this is here again 
called a law. Moses is particular to mention the 
fact that when the Lord had spoken just the ten 
commandments, " he added no more; and he wrote 
them in two tables of stone." Deut 5 : 22, This 
indicates that it was a complete law. And when 
Moses had broken the first tables, the Lord wrote 
just the same ten commandments the second time. 
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Deut, 10 : 1-5. This shows that the Lord bad a 
design in selecting those commandments above 
any others. 

All through the Bible the decalogue is referred 
to and quoted as " the law!* Paul says, " I had 
not known lust, except the law had said, Thou 
shalt not covet." liom. 7 : 7. This is the tenth 
commandment. Again Paul enjoins upon them 
to fulfill the law, and to show what he means by 
this he quotes the sixth, seventh, eighth, ninth, 
and tenth commandments of the decalogue, Rom. 
13 : 8-10. So James quotes the sixth and seventh 
commandments and says that whoever violates 
these breaks the law. J ames 2 : 10-13. Numer- 
ous instances might be given where the term law 
is applied to the decalogue alone. 

No other part of the Bible was given in tho 
same manner, and no other portion was honored 
so highly as the ten command menls. 

First, God spoke this law himself in the hear- 
ing of the wholo nation with a great voice that 
shook the earth. He did not suffer it to be given 
through a prophet, nor even through an angel. 
It was so important that the Lord came down 
from heaven personally in the greatest majesty 
and delivered it himself. No other law was ever 
thus given. 

Secondly, God wrote this holy law with his 
own finger. "The tables were the work of God, 
and the writing was the writing of God, graven 
upon the tables," Ex, 32 : 1 G, " Tables of stone, 
written with the finger of God." Ex, 31 : IS. 
The Lord also wrote it the second time. See 
Deut. 10 : 1-5, All the rest was written by the 
hands of men. But this law was too holy and 
too important to be written by sinful men. It is 



igitized by the Center for Adventist Research 



12 



THE TWO LAWS. 



TI1K QUESTION STATED, 



L3 



the only document we have in the handwriting 
of Jehovah 

Thirdly, this law was engraved upon the en- 
during atone, indicating its unchangeable and 
imperishable nature. It was not intrusted to 
paper or parchment like other laws. 

Fourthly, it was then deposited in the ark in 
the most holy place. Thus, Moses says, * And I 
turned myself and came down from the mount, 
and put the tables in the ark which I had made." 
Deut. 10:5. Again, * Thez^e was nothing in the 
ark, save the two tables of stone which Moses 
put there at Horeb." 1 Kings 8:9. No other 
law was thus honored* Why were the ten com- 
mandments thus singled out and honored above 
all other precepts ? Our opponents are never 
able to explain this matter. 

Look a moment at the nature of the law itself, 
Man's duty branches out in two directions : First, 
supreme love to the Creator; secondly, equal 
love to his neighbor. Hence, the law is divided 
into two parts, the first four commandments relat- 
ing to our duty to God, and the last six to our 
duty to man. 

First commandment: "Thou shalt have no 
other gods before me." If this commandment 
were kept it would banish all false gods from the 
world and secure the undivided worship of the 
true God. 

Second commandment : " Thou shalt not make 
unto thee any graven image, or any likeness of 
anything that is in heaven above, or that is in the 
earth beneath, or that is in the waters under the 
earth," &e. This forbids the false worship of the 
fmc God. If it were obeyed it would banish 
from the world nil images and every false mcd 



of worshiping God. The third commandment 
forbids us to profane God's name. This would 
stop all profanity and irreverence toward Goch 
In all the world this holy name would ever be 
spoken with awe and reverence. 

The fourth precept forbids all secular work 
upon the Creator s rest-day, the seventh day, and 
requires all to keep it holy to the Lord, What 
a glorious scene that would be were this com 
mandment kept by all the world I 

Next to our duty to God, is duty to our par- 
ents. Ilenco the second table begins with: 
"Honor thy father and thy mother." This 
would secure love and obedience to parents, and 
respect for the aged and to superiors. The sixth, 
Thou shalt not kill," guards the life of our neigh- 
bor. The next, against adultery, guards the purity 
and chastity of every family. Then comes the 
one against theft, guarding every man's property. 
Then the one forbidding lying and enforcing truth- 
fulness. And, finally, the tenth, against coveting 
that which is not ours. 

Reader, if these commandments were all strictly 
kept by every one in all the world, this earth 
would be almost a Heaven itself ! Oh I what a 
perfect law this is ; worthy of its divine Author, 
and worthy of being given as it was. Well may 
the Psalmist exclaim, " Thy commandment is ex- 
ceeding broad." Ps. 119 :0G. Then he says, 
" Open thou mine eyes, that I may behold won- 
drous things out of thy law " Ps. 110 : IS, And 
the wise man properly sums up every moral duty 
thus : n Let us hear the conclusion of the whole 
matter : Fear God, and keep his commandments, 
for this is the whole duty of man." Ecch 12 ; 13. 
The decalogue is an epitome of every moral duty. 
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There is no sin or crime which is not covered 
by some one of the ten commandments, 

John IE Stearns; counselor at law, in an article 
in the Christian Union, Jan. 1, 1870, says : "The 
law libraries of the world, with their mixed dia- 
lects, and ancient lore, and mammoth tomes, in- 
numerable reports, and multitudinous variety of 
discussions by men of judicial acumen and giant 
learning, do not give us one idea of crime or vir- 
tue, right or wrong, of the propensities or delin- 
quencies of human life, beyond what is embodied 
in these fiacre d tables. Notwithstanding the rid- 
icule sought to be thrown on a resolution of one 
of the early Legislatures of Connecticut, that 
God s law should be the law of the colony until 
special laws should be enacted by the government, 
or to that effect, it is believed that few cases arise 
claiming adjudications from our courts of Jaw 
that would not be better determined by a care- 
ful respect to the commands of the decalogue/' 

It is simply a brief outline of moral principle. 
When they come to bo earned out in all their 
bearings in the minutho, of course a thousand 
explanations of them are necessary. To illus- 
trate: Before me lies a Greek grammar. In the 
beginning of the book we have thirty-five rales 
governing words in every possible relation and 
combination- Then follows the whole body of 
the book of five hundred pages, re-stating and 
explaining these rules, M the student pro- 
gresses, he finds that these few simple rules 
cover innumerable cases of which he never would 
have thought without an explanation. Many 
times it is very diilicult to determine under just 
which mle a word does come. But there is no 



word that does not come under some one of those 
few, simple rules. 

So with the ten commandments. They are 
the ten great rules of Gods moral government 
in this earth. They stand near the beginning of 
the Bible. Then follows the great body of God's 
book, explaining, illustrating, and enforcing these 
rules. Every writer, every prophet, every apos- 
tle, has thrown some additional light upon them, 
has made some new statement of their principles, 
as circumstances called them forth, Christ, the 
great Teacher, did this more than any before 
him. See his explanation of the sixth and sev- 
enth commandments. Matt. 5 : 21-28. He says 
that anger in the heart is a violation of the pre- 
cept, * Thou shalt not kill," and that lust in the 
heart is a violation of the precept against adul- 
tery. This always had been true, though not 
as clearly stated in this form till that time, Tho 
same principle is stated in Prov. G : 25. 

THE LAW OF TYPES AND SHADOWS, 

We have previously shown that, in ihe nature 
of things, there is a distinction between moral 
and ceremonial precepts, the latter being made 
necessary by man's violation of the former. And, 
while God himself spoke the decalogue, the cere- 
monial law was given through angels to Moses, 
who wrote it out in a book of parchment. Of 
this Paul says, * For if the word spoken by an- 
gels was steadfast/' &c. Heb. 2 : 2. Again, Of 
the typical law he says, " It was ordained by an- 
gels in the hand of a mediator." Gal. 3:10. T he 
lirst formal law written icgulating the typical 
service, the sacrifices, the altar, the temple, the 
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priesthood, fee, may bo found beginning with 
Ex, 25, and extending through the book of Le- 
viticus, It follows immediately after the giving 
of the moral law. Moses went up into tho 
mount and was there several weeks receiving 
and writing out this law in a book. Ex. 24: 
15-18. This is to the ceremonial system what 
the decalogue is to the moral. 

It is noticeable that the great moral law of ten 
commandments is tirst given and the covenant 
concerning it solemnly ratified. Exodus, chap- 
ter 19 to the 8th verse of chapter 21 Then the 
following chapters contain an epitome of every- 
thing relating to the typical system. Afterward 
tho Lord gave a great ^many explanations and 
illustrations of how this law was to be applied 
and carried out. The teachers and prophets 
from Moses till Christ each added some further 
light and instruction touching the nature and 
design of these types, as the circumstances called 
them forth. 

Thus, the Lord sends a message to his people 
through a prophet. Part of it relates to their 
moral duties, and a part to their typical service, 
as the occasion demands. The book of Malachi 
is an example. So, interspersed all through the 
teachings of the Old Testament are many and 
frequent instructions touching the ceremonial 
law, At the same time interspersed with these 
are many instructions relating to the carrying 
out of the moral law in moral duties. Almost 
every book in the Old Testament furnishes an 
example of this, A careless reader might class 
them all together as different parts of the same 
law. 

To illustrate : Here stands a large, thrifty ap- 



ple tree, with heavy foliage, and much fruit. 
Growing right up by its trunk is a large hop 
vine which has spread all through and over the 
branches of the tree. The hop vine is full of 

^ hops. A person who had never seen an apple 
tree nor a hop vine would think that both were 
but one tree. But, though the limbs and vines 
are closely intertwined together in a thousand 
folds, they are all the time and everywhere en- 
tirely distinct One is a tree, the other a vine. 
One is sweet, the other bitter. One is enduring, 
the other dies in a summer. The vine is sup- 

- ported by the tree. This illustrates the connec- 
tion between tho moral and the typical law. 
The apple tree (the moral law) was planted in 
Eden. It then had but few branches and light 
foliage. Immediately after the fall, the hop vine* 
(ceremonial system) was planted by its side. At 
that time, this was also small Both grew to- 
gether through the patriarchal age, every year 
adding to their growth. During the Jewish age 
both grew rapidly, each developing many new 
branches, shoots, and loaves, and bearing much 
fruit. Finally, tho tree (the moral law) became 
overgrown and much encumbered by the vino 
(the ceremonial law). Then Christ appeared. 
At one stroke, by his death upon the cross, he 
cut up the hop vine by the roots, but watered 
the apple tree with his 'own blood. The vine 
now soon withered and died; the leaves faded 
and fell off; and the winds blew down the rotten t 
vines. Then the apple tree appeared in all its 
beauty, and the tree was loaded with fruit. So, 
from Adam to Christ, both laws were continually 
being taught and enforced by all God's servants. 
But, at the death of Christ, the ceremonial ended 
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and soon passed away ; but the law of God, witli 
all the moral precepts and teachings in the Old 
Testament branching out from it, was confirmed, 
received new life, and further explanations from 
Christ and the apostles. 

DISTINCTION IN THE GIVING OF THE 
TWO LAWS, 

Evidently, the Lord designed to mark a plain 
distinction between the two laws in the man- 
ner in which he gave them to the people. 
As we have seen, the decalogue was given 
in the following manner : 1. God himself 
spoke it from heaven with his own voice. Ex. 
19 : 16-19 ; Deut. 4:12, 13. 2. The Lord wrote 
it twice with his own finger. Ex. 31:18; 32: 
1C ; Deut. 10 : 1-5. 3. He engraved it upon stone. 
Ex. 32:16. 4. It was placed in tho ark under 
the cherubim in the most holy place. Ex. 25 : 
10, 22; Deut. 10:1-5. 

Now notice how differently tho other law was 
given : 1. Moses went up into the mount alone, 
where, being instructed by an angel, he wroto it 
out with his own hand. See Ex. 24:15-18; 
Deut. 31 : 9, 24. And so Paul says, " It was or- 
dained by angels in the hand of a mediator." 
Gal. 3:19. Hence also it is called "the hand- 
writing of ordinances." Col. 2:14. For tho same 
reason it is often called " the law of Moses," Acts 
1 5 : 5, not because Moses was the author of the 
law, but because the Lord gave it through Moses. 
Tho Lord was the real author of the law, but 
Moses was the medium through whom it was 
made known to the people. Hence it k some- 
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times called " the law of the Lord," and some- 
times " the law of Moses." See Luke 2 : 22, 23, 
where both terms are used. But mark this fact : 
The ten commandments are never in a single 
instance called the law of Moses. 

2. Moses wrote the ceremonial law in a book 
of parchment. Deut. 31 : 24. 3. Moses spoke 
this law to the people. Deut. 1:3-5; 31:1; 
32 : 45, 40. "And Moses made an end of speaking 
all these words to all Israel. And he said unto 
them, Set your hearts unto all the words which 
I testify among you this day, which ye shall 
command your children to observe to do, all tho 
words of this law." Deut. 32:45, 4G. 4. This 
book of the law was then put, not into the ark, 
but by the side, as Dr. Home renders it. " And it 
came to pass when Moses had made an end of 
writing the words of this law in a book, until 
they were finished, that Moses commanded tho 
Lcvitcs which bare the ark of the covenant of tho 
Lord, saying, Take this book of the law, and 
put it in tho side of the ark of the covenant." 
Deut. 31:24-2G. 

Thus wo seo that there was one law in the ark 
and another outside the ark ; one law on the ta- 
bles of stone, another in the book ; one law writ- 
ten by God, another by Moses ; one law spoken 
by God, another by Moses ; one law relating to 
moral duties, and another to ceremonial ordi- 
nances. Who will deny the existence of two laws 
when the distinction is so plain ? And this dis- 
tinction is everywhere kept up, both in the Old 
and in the New Testament. Thus, in 2 Kings 
21 : 8, tho Lord says, " Neither will I make the 
fect of Israel move any more out of the land 
which 1 gave their fathers ; only if they will ob- 
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servo to do according to all that I have command- 
ed them, and according to all the law that my serv- 
ant Moses commanded them." Here the Lord 
makes a plain distinction between what he him- 
self had commanded them and what Moses had 
commanded them. The same fact is distinctly 
mentioned in Neh. 0 : 13, 14: "Thou earnest 
down also upon Mount Sinai, and spakest with 
thorn from heaven, and gavest them right judg- 
ments, and true laws, good statutes and com- 
mandments, and madest known unto them thy 
holy Sabbath." We know that this refers to the 
ten commandments, for the Lord did come down 
upon Sinai and speak them from heaven, while 
no other law was thus given. Notice the char- 
acter ascribed to this law. It is called * rigid" 
"tmc" and "good" 

After describing this holy law which God 
gave, then the prophet adds, " and commandedst 
them precepts, statutes, and laws, by the hand of 
Moses, thy servant." Hero we have, first, one 
set of "judgments," "laws," "statutes," and 
"commandments" spoken to them by the voice 
of God. Then, secondly, another set of " pre- 
cepts," "statutes," and "laws" by the hand of 
Moses. This makes it certain that there were 
two laws given to the people. 

Turning to Eze. 20 we have still further proof 
of this fact. Says the Lord, " Wherefore I caused 
them to go forth out of the land of Egypt, and 
brought them into the wilderness; and I gave 
them my statutes, and showed them my judg- 
ments, which, if a man do, he shall even live in 
them." Verses 10, 11. Then follows a rehearsal 
of how they rebelled and would not obey the law 
of God. * Because they had not executed my 
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judgments, but had despised my statutes, and 
had°polluted my Sabbaths [the fourth command- 
ment], and their eyes were after their fathers' 
idols [the first and second commandments], 
wherefore I gave them also statutes that were 
not good, and judgments whereby they should 
not live." Verses 24, 25. 

First, the Lord gave them a law by which they 
might live. They broke this ; then he gave them, 
also, in addition, one whereby they could not 
live, one that was " not good." This shows that 
a second law was added to the first because of a 
violation of the first. Whilo the first law is 
called "right," "true," and "good," of the other 
law it is positively affirmed that it was " not 
good" The careful observance of all the rites 
and ceremonies of the law of ordinances was al- 
ways a grievous yoke for them to bear.^ Tho 
Lord himself says it was not good ; yet their sins 
made it a necessity. Is the same law good and 
not good at the same time ? Is the same law one 
by which they can live and by which they can 
not live ? How absurd. No. There were two 
different laws, different in every respect, and so 
recognized in all the Bible. Thus the Lord says, 
through Jeremiah, "Put your burnt-offerings 
unto your sacrifices, and eat flesh. For I spake 
not unto your fathers, nor commanded them in 
the day that I brought them out of the land of 
Egypt, concerning burnt- offerings or sacrifices; 
but this thing commanded I them, saying, Obey 
my voice, and I will be your God, and ye shall 
be my people." Jer.7:21-23. Turning back to 
where the Lord gave the decalogue, we find these 
veiy words used concerning it. Ex, 19 ! 1-8. 
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Afterward God gave them another law con corn- 
ing sacrifices. 

In the New Testament wo find the samo dis- 
tinction recognized. " Bat there rose up certain 
of the sect of the Pharisees which believed, say- 
ing, That it was needful to circumcise them and 
to command them to keep the law of Moses/' 
Acts 15 : 5; Circumcision is the question, and 
the law regulating it is called " the law of Mo- 
But Paul says, <f I had not known lust, ex- 
cept the law had said, Thou shalt not covet/' 
Rom. 7 : 7. This law he immediately calls « the 
law of God." Verse 22. 

SPECIAL LAWS. 

Besides the two great systems of law above de- 
scribed—the moral and the ceremonial— notice 
should also be taken of certain special laws 
granted to the Jews for a limited time. They 
do not really belong cither to the moral or typ- 
ical laws. The Jewish government was a theoc- 
racy. God himself was their kinpr, and hence 
they were supposed to be governed wholly by 
his moral laws ; and in most eases they were, as 
an examination of their laws will show. Sec 
Lav. Id as an example. But their manners and 
morals had become greatly corrupted by a long 
residence among a heathen people. Hence it 
was not possible immediately to reform them 
from all their heathen customs and bring them up 
in all things to a purely moral standard. Hence 
special precepts had to be made governing abuses 
which could not be corrected. Take the law of 
divorce as an example. Of this law Jesus says, 
" Moses, because of the hardness of your hearts, 
suffered you to put away your wives ; but from 



the beginning it was not so," Matt 10 : 8. So 
they were permitted to own slaves. Ex. 21. 
But this was never pleasing to God. See Isa. 
oS ; Jer. 34. These and other practices, such as 
polygamy, etc, were a violation of the moral law. 
Hence, when Jesus came, the people being now 
more enlightened, he summarily set all such pre- 
cepts aside, and brought every act strictly to the 
test of God's moral law. See Matt. 5 : 17-48. 

WHAT LAW WAS ABOLISHED? 

"We are now prepared to show that the law of 
Moses, the ceremonial law, relating to the whole 
typical system of the Old Testament, such as the 
priesthood, the sacriEces, circumcision, etc,, etc , 
together with those civil precepts which God 
granted on account of their blindness and hard- 
ness of heart, of which we have spoken before, 
was abolished at the cross, and that these were 
the only laws abolished there. Every passage 
which speaks of a law being done away refers to 
these, never to the ten commandments or any 
moral precept or teaching of the Old Testament. 
The whole typical system pointed directly to 
Christ. Col 2 : 14-17. When he came, in the 
very nature of things, it must cease. But why 
should any moral precept be done away there ? 
There is neither reason nor Scripture for such a 
position. We will take eveiy passage in order 
which speaks of the abolition of any law. 

MATTHEW 5. 

In Matt. 5, Jesus first teaches the unchangeable 
nature of the ten commandments, verses 17-28. 
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Then he takes up some of tho precepts of the civ- 
il law of the Jews, given to them by Moses, and 
emphatically sets them all aside. Thus : " It hath 
been said [this may be found, not in the deca- 
logue, but in the law of Moses, Deut. 24 : 1], 
Whosoever shall put away his wife, let him give 
her a writing of divorcement, But I say unto 
you, That whosoever shall put away his wife, 
saving for the cause of fornication, causeth her to 
commit adultery." Verses 31, 32. It will read- 
ily be seen that this law is neither a part of tho 
decalogue nor yet of the typical law. It really 
permitted a violation of the seventh command- 
ment. As we have seen, the time had now come 
for these special precepts to be set aside. Hear 
Jesus further : " Again, ye have heard that it hath 
been said by them of old time, Thou shalt not 
forswear thyself, but shalt perform unto the 
Lord thine oaths [this is found in Num. 30 : 2] ; 
but I say unto you, Swear not at all " Matt. 5 : 
33, 34. This again belongs, not to the moral 
law, nor to the law of types and shadows, but to 
the civil law of the Jews which was permitted 
them for a limited time. Jesus continues ; " Ye 
have heard that it hath been said, An eye for an 
eye and a tooth for a tooth ; but I say unto you, 
That ye resist not evil; but whosoever shall 
smite thee on thy right cheek, turn to him 
the^ other also," Matt. 5 : 38, SO. This is no 
part of the ten commandments, but is found in 
the civil law of the Jews. 

And so every item which he names in this 
chapter as being done away is found in the law 
of Moses, relating to those permissions granted 
them in tho civil law, 



luke 16 :1C. 

"The law and the prophets were until John! 1 
Luko 16:16, 

The position taken upon this text, that the law 
existed only till the days of John, furnishes a 
good illustration of the blindness and unreasona- 
bleness of error. If it is sound, then the law was 
abolished in the days of John the Baptist, several 
years before the cross. Well, then, was it abol- 
ished again at the death of Christ ? So our op- 
ponents claim. It would seem that the law died 
hard indeed ! If the old law was abolished in the 
days of John, and the new law did not come into 
force till after the death of Christ, then there was 
a period of some years in which there was no law 
at all, as the old was dead and the new was not 
yet given ! And, further, not only was the law 
abolished in the time of John } but the prophets 
were abolished too! For the text says, "The law 
and the prophets were until John. 1 ' If this 
proves that the law was abolished there, it 
proves the same of the prophets I A position so 
absurd cannot be true. 

But what, then, is the meaning of the text ? 
I understand it to be this : The people were 
taught by the law and the prophets till John 
came ; then they had the additional light of the 
gospel of the kingdom. Matthew renders it 
thus : " For all the prophets and the law proph- 
esied until John.' 1 Chap. 11 : 13. Luke gives it 
thus ; " The law and the prophets were until 
John; since that time the kingdom of God is 
preached, and every man prcsseth into it/' Chap. 
10 : 10. If the reader will look into his Bible, he 
will sec that lf ioere" is a supplied word, not in 
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the original* The context must show what 
words arc to bo supplied, " Were preached" are 
manifestly the proper words to be supplied, as 
the last part of the verse shorn It would then 
read thus: "The law and the prophets were 
preached until John ; since that time the king- 
dom of God is pi'eached." Matthew also harmo- 
nizes with this, as will be seen* Then the simple 
meaning is, not that the law and the prophets all 
died at the coming of John, but that these were 
preached as the only light the people had till 
then; and after that they bad the additional 
light of the gospel. This text, then, says noth- 
ing about the abolition of any law, 

ACTS 15. 

Acts 15 is always appealed to as teaching the 
abolition of the ten commandments, so we will 
examine it : " And certain men which came down 
from Judea, taught the brethren, and said, Ex~ 
cept ye be circumcised after the manner of Moses, 
ye cannot be saved. When, therefore, Paul and 
Bam abas had no small dissension and disputation 
with them, they determined that Paul and Bar- 
n&baS; and certain other of them, should go up to 
Jerusalem, unto the apostles and elders about 
this question." Verses 1, 2* It is plainly stated 
what the question was, viz , circumcision* Notice 
that Paul and Barnabas go up to this council on 
purpose to have this question settled. In his 
letter to the Galatians he refers to this. Chap. 
2 : 1^23, * But there rose up certain of the sect 
of the Pharisees which believed, saying, That it 
was needful to circumcise them, and to command 
them to keep the law of Moses " Verse 5. Is 
this the decalogue ? No, indeed. It is expressly 



Said to be the law of Moses relating to cir- 
cumcision, 

A great council of all the apostles and leading 
brethren was called at Jerusalem to consider this 
question. Verses 1-G. After much discussion 
Peter arose and said, " Why tempt ye God, to put 
a yoke upon the neck of the disciples, which 
neither our fathers nor we were able to bear ? " 
Verse 10. The ceremonial law, with its rites, its 
washings, its distinctions of clean and unclean, 
and its sacrifices, was indeed a difficult law to ob- 
serve. It might well be termed " a yoke," Of it 
the Lord had said, " I gave them also statutes 
that were not good, and judgments whereby they 
should not live/ 1 Eze, 20 : 2*5* To this law Peter 
refers. 

Are the ten commandments a yoke grievous to 
be borne ! Look at them. 1. Have no gods but 
the Lord. Is this a yoke of bondage ? Who dare 
affirm it? 2* Do not worship an image* Did 
the disciples tind it grievous to obey this ? Did 
they want liberty to disobey it ? 8. Do not pro- 
fane God's name. Was this a yoke hard to bear ? 
Skip the Sabbath. 5. Honor your parents. Is 
this the galling yoke? 6. Do not kill. 7* Nor com- 
mit adultery. 8, Nor steal 0. Nor lie. 10. Nor 
covet. Where do we find a hard yoke, in any of 
these, which ought to be thrown off ? No, it is not 
there. Then it must be the Sabbath, if in the deca- 
logue at all. But is it a hard thing to rest upon 
God's sacred day and give him one day out of 
seven ? But that was not the subject about which 
they were troubled* It was circumcision, concern- 
ing which there is not one word in the whole 
decalogue* 

After thoroughly discussing this question, the 
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apostles wrote to the Gentiles thus : * Forasmuch 
as we have heard, that certain which went out 
from w have troubled you with words, subverting 
your souls, saying, Ye must be circumcised, and 
keep the law; to whom we gave no such com- 
mandment It seemed good to the 

Holy Ghost and to us, to Jay upon you no greater 
burden than these necessary things : that ye ab- 
stain from meats offered to idols, and from blood, 
and from things strangled, and from fornication; 
from which if ye keep yourselves, ye shall do 
well," Acts 15: 24-29. 

There, says one, the apostles have enumerated 
and brought over into the gospel all that it was 
necessary to keep of the old law. Jitit they do 
not mention the Sabbath ; therefore it is not 
binding. Profound conclusion \ Look again. 
They do not say a word about swearing, lying, 
stealing, murdering, or coveting. Therefore these 
are not to be obeyed any longer ! Indeed, not 
one of the ten commandments is mentioned at all. 
Every item enumerated is found in either the 
ceremonial or the civil law. The meats offered 
to idols were food set before an idol and then re- 
moved to be eaten by men. Blood, and things 
strangled were forbidden by the Levitical law. 
Lev. 17; 13-16. Fornication was, no doubt, one 
of the minor branches embraced in the seventh 
commandment ; but there was a civil law directly 
mentioning and prohibiting it Lev, 19:29; 
Deut. 23 : 17. Notice that this was not done away, 
hut retained because it had a bearing upon the 
moral law. 

Notice this important fact: The great question 
before tho apostles was whether or not a certain 
law was still to be kept by Christians. Verses 
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5-24, They decide that it U not, with the excep- 
tion of four points which they enumerate. So 
much of that law which they here select out 
should still be observed. All the rest is to be dis- 
regarded. IX therefore, the ten commandments 
and the moral precepts of the Old Testament are 
included in the law here under discussion, then 
Christians can lie, steal, covet, &c. Yea, and the 
commands to love God and your neighbor are 
also abolished with all the moral precepts of the 
Old Testament ! 

■ This conclusion cannot be evaded, for the apos- 
tles distinctly say that excepting the four items 
mentioned, no part of the law under considera- 
tion is to be observed by Christians, If, therefore, 
there was only one law in the Old Testament, if 
the law covers all the precepts of the Old Testa- 
ment, then the great commandment to love God 
with all your heart, Deut. 6 : 5, and the second, 
to love your neighbor as yourself, Lev. 10-18, 
are abolished ! What a blasphemous conclusion ■ 
What do our opponents do with this dilemma ? 
What do they say about it? Just nothing at 
all. They are speechless. And yet they_ will 
doggedly cling to their position and bring it up 
again and again with all these absurdities staring 
them in the face. 

But all is plain and consistent when we under- 
stand that the reference is, not to the moral law 
and its precepts and explanations throughout all 
the Old Testament, but to the ceremonial and 
civil law given through Moses and peculiar only 
to the Jews. This is farther evident from the fact 
that the decree of the apostles related only to 
the Gentiles, Says James, a My sentence is, that 
we trouble not them which from among the Gen- 
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tiles are turned to God." Verso 19. This law 
has no bearing upon them, hence they need not 
keep it. But none can deny that the Gentiles 
were under as much obligation to keep the moral 
law as were the Jews, which shows that the dec- 
alogue was not the law under consideration, 

ROMANS 6:14, 

We are not under the law, but under grace 
Rora. 0:14. 

Probably this passage is urged as an objection 
to the perpetuity of the law oftener than any 
other. That the law here is the decalogue, we 
all agree. What, then, is meant by the term, 
"under the law"? We understand it to mean, 
to be condemned by the law. Our opponents 
claim that it means to bo under obligation to 
obey tho law ; and as Paul says we are not under 
the law, they claim that wo are not now obliged 
to keep the law. Can it be that we need not 
keep the commandments against adultery, mur- 
der, theft, idolatry, &c. ? If their position is cor- 
rect, this must follow, for these are a part of the 
law. Paul's entire argument in this book shows 
that this is not his meaning. 

What subject has he under consideration in 
this chapter? It is not tho difference between 
the old law and the new, the change from the 
old dispensation to the new; but the change 
which takes place in individuals at their conver- 
sion, a change from the old man to the new man, 
from sin to holiness, from condemnation to grace* 
He first asks, " How shall we, that are dead to 
sin, live any longer therein ? " Verse 2. Then 
he says, "Wc arc buried with him [Christ] by 
baptism." Verse 4. This shows that he id 
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speaking only of converted men. Next, he says, 
" Knowing this, that our old man is crucified 
with him, that the body of sin might be de- 
stroyed, that henceforth we should not serve am." 
Verse 6. That this refers to conversion, and not 
to a change from the old covenant to the new, 
will be seen by every candid mind. Further on 
he says, "Likewise reckon ye also yourselves to 
be dead indeed unto sin, but alive unto God 
through Jesus Christ our Lord" Verse IK Of 
whom is this true ? Only of the converted man. 
So he is not speaking of all men in general, but 
only of saints. Again : " Let not sin, therefore, 
reicrn in your mortal body, that ye should obey 
it in the lusts thereof." Verse 12. What is *wi 
John says, " Sin is the transgression of the law." 
1 John o : 4. Paul then exhorts them not to let 
their fleshly members and passions lead them to 
transgress the law. "For " said he, "sin shall not 
have dominion over you" Verse 14?. Why not ? 
Because the law is abolished ? No ; but because 
they havo left tho service of sin, have ceased to 
transgress the law of God. His whole argument 
shows that this is what he means. "For sm 
shall not have dominion over you ; for ye are not 
under the law, but under grace" Verse 14. 
That is, having broken off your sins, ceased to 
break the law, believed in Christ, and been bap- 
tized, you. are now no longer ruled over by sin, 
nor condemned by the law, because you have 
found grace in tho sight of God and your sms 
are pardoned. Then he asks in the next verso, 
"What then? shall we sin [that is, transgress 
the law, for, remember/ sin is the transgression 
of the law '"I, because wc are not under the law, 
but under grace ? God forbid. 
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This conclusion of Pauls utterly demolishes 
the theory of our opponents. For if "not under 
the law " means that we are not to obey the law, 
then it follows that we could transgress it at will. 
But this, Paul vetoes with a "God forbid" 

Take two more places where Paul uses the 
term "under the law" as meaning, to be con- 
demned by the law. Thus he says, in Gal 5 : 
16-18, "This I say then, Walk in the Spirit, 
and ye shall not fulfill the lust of the ilesh. For 
the llesh lusteth against the Spirit, and the Spir- 
it against the flesh ; and these are contrary the 
one to the other; so that ye cannot do the things 
that ye would. But if ye bo led of the Spirit, 
yc are not under the law." Now, in this case, 
who are not under the law ? Those who are led 
of the Spirit, and those only. And who are 
those who are led of the Spirit ? Those who do 
not fulfill the lusts of the ilesh— that is, do not 
commit sin. No other meaning can ba given to 
this text. Then those who arc not under the 
law are converted men whose sins are pardoned, 
who have received the Spirit of God, and henco 
do not transgress his law any more. It has not 
the slightest reference to the abolition of the law. 
Paul says that those who arc led of the Spirit 
are not under the law. Then it follows that 
those who are not led by the Spirit are under 
the law. This conclusion is so plain that no can- 
did man will deny it. Well, are the wicked led 
by the Spirit ? No. Then they are under the 
law. But if the law has been abolished, then no 
one can now be under it, no more the wicked 
than the righteous. This shows that the law 
does still exist and has power to condemn the 
transgressor. Now look a moment at the absurd- 



ity of our opponents position. They say that 
by the term u not under the law," Paul means 
that the law is abolished, and hence we need not 
obey it. If this be true, then no one is under 
the law, whether he is led by tho Spirit or not. 
But Paul declares that in order not to be under 
the law, wo must be led by tho Spirit How 
plainly this contradicts their conclusion. 

Take one more case. In Rom. 3 : 9-1 9, Paul says, 
i We have before proved both Jews and Gentiles, 
that they are all under sin ; as it is written, There 
is none righteous, no, not one." And so ho goes 
on in several verses to prove that all are sinners. 
Then he concludes thus : " Now wo know that 
what things soever the law saith, it saith to 
them who are under the law, that every mouth 
may be stopped, and all the world may becomo 
guilty before God." Verse 19. Now, what is 
the consequence of being under tho law ? Paul 
says it is "that every mouth may be stopped, 
and all tho world may become guilty before God." 
So that to be under the law is to have our mouths 
stopped, and to stand guilty and condemned be- 
fore God. 

No better proof could bo given that tho mean- 
ing which Paul designs to convey is, that tho 
phrase, "not under the law but under grace," 
means simply not under the condemnation of the 
law, because not sinners, but in the freedom of 
the gospel, through the forgiveness of our sins. 

ROMANS 7. 

The position of our opponents on this chapter 
is, that Paul is showing the contrast between the 
old dispensation and tho new — between the law 
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and the gospel We believe that Paul has no ref- 
erence whatever to any such thing, but continues 
tho same subject that he considered in the sixth 
chapter, namely, the change which takes place in 
every individual at his conversion from sin to ho- 
liness. He first shows how the law condemns 
the sinner and yet is just and holy in doing it ; 
and then, how the sinner obtains pardon and 
grace through faith in Christ and thereby re- 
ceives strength to keep the law which ho previ- 
ously found himself unable to obey* Thus we 
read : " Know ye not, brethren (for I speak to 
them that know the law), how that the law hath 
domi nion over a man as long as he livcth V Verso 
1, He then illustrates what he means by this 
statement. " For the woman which hath an hus- 
band is bound by the law to her husband so 
long as he liveth; but if the husband be dead, 
she is loosed from the law of her husband/' 
Verse 2. 

Consider the illustration. To-day a woman in 
Iowa marries Mr. Smith, Now the law of Iowa 
binds her to Mr. Smith as long as he lives. 
There are three things in the illustration, 1. 
The woman, % The husband, 3. The law, 
Paul says, "If the husband be dead, she is 
loosed from the law of her husband." Mark, 
she is loosed from that law. But what is it 
that died in this illustration ? Is it the law ? 
Suppose that Mr. Smith dies just as Paul says, 
does that abolish the law of Iowa which bound 
her to Mr. Smith ? llow absurd that would be ! 
No; tho law does not die, and yet the death of 
Mr, Smith does loose the woman from that law ; 
not because the law is dead, but because the per- 
son is dead to whom it bound the woman. Paul 



proceeds : " So then if, while her husband livcth, 
she be married to another man, she shall be called 
an adulteress/ 1 Certainly, if while Mr. Smith 
lives she should marry Mr, Jones, she would be an 
adulteress ; for the law does not allow her to have 
two husbands at the same time, Paul goes on : 
" But if her husband be dead, she is freed from 
that law, so that she is no adulteress though she 
be married to another man," Yes, if Mr. Smith 
dies, then she is freed from the law of Iowa, and 
can now marry Mr. Jones lawfully. Bear it in 
mind that Paul twice says that if her husband 
dies she is loosed from the law, freed from the 
law. But the same law which bound her to Mr. 
Smith now binds her to Mr. Jones, It will be 
seen that in all this illustration there is not the 
slightest reference to the death or abolition of the 
law ; the law remains the same all tho time. It 
is the husband that dies, not the law. Now, did 
Paul know how to properly use an illustration, 
or not ? We think he did, quite as well as our 
opponents. 

If this illustration is a proper one, it is a very 
unfortunate one for the no J aw position : for in 
his illustration, the law never died at all, while 
he declares that by the death of the husband the 
woman is freed, loosed from the law, and yet the 
law lives. Now the only question is, What is 
represented in the illustration by the two hus- 
bands ? The answer is, Not the old law and the 
new law, but the old man and the new man. 
The old man, the carnal mind, the body of sin, 
the unconverted man, is represented by the first 
husband, and the Lord Jesus Christ by the sec- 
ond husband. The following language of Paul's 
settles this point : " Wherefore, my brethren, ye 



3G THE TWO LAWS. 

also are become dead to the law by the body of 
Christ; that ye should be married to another, 
even to him who is raised from the dead, that we 
should bring forth fruit unto God." Verse 4. 

Paul plainly says, "My brethren, ye are be- 
como dead" — not that the law is dead ; but it was 
these brethren who died. Then with whom is 
the second marriage made ? This he as plainly 
states : They should be married to him who is 
raised from the dead. In other words, while the 
old, carnal man lived, the law of God bound them 
down in condemnation to that old body of sin ; 
but when that was dead, then they were united 
to Christ. The next verse confirms tho fact that 
Paul is speaking here of their conversion from 
sin to righteousness. * For when we were in tho 
iiesh, the motions of sins, which were by the law, 
did work in our members to bring forth fruit 
unto death." Verse 5. " When we were in the 
ilesh," plainly means when we were unconverted ; 
and has no reference to being under some former 
dispensation. He continues : " But now we are 
delivered from the law, that being dead wherein 
we were held." Verse G. The margin says, " Be- 
ing dead to that " wherein we were held. The 
American Bible Union translation says, " Having 
died to that wherein we were held"; that is, the 
old man having died which kept us from be- 
ing united to Christ, we are delivered from 
tho law, just as in our illustration the wom- 
an was delivered from the law of Iowa when 
Mr. Smith died. That it was not tho law, but 
the old man, that died, is put beyond controversy 
by the following language : * For I was alive 
without the law once ; but when the command- 
ment came, sin revived, and I died. And the 
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commandment which was ordained to life, I 
found to be unto death. For sin, taking occasion 
by the commandment, deceived me, and by it 
slew me." Verses 9-11. Here Paul says, " I 
died;" the law "slew me." Now did the law 
die ? or did Paul die ? He says emphatically tho 
law slew him. Then it was not the law that 
died, but the old man. 

Then hear his conclusion. If the position of 
our opponents bo true, Paul should have con- 
cluded like this : Wherefore the law is dead and 
abolished, it being a yoke of bondage. But in- 
stead of such a conclusion he sums it up thus : 
" Wherefore the law is holy, and the command- 
ment holy, and just, and good." Verse 12. This 
conclusion, as all can see, is in perfect harmony 
with the position we have taken, but utterly 
irreconcilable with the position of our opponents. 

In the same strain, verse 14, he says, " For we 
know that the law is spiritual ; but I am carnal, 
sold under sin." So also, verse 22, " For I de- 
light in the law of God after the inward man." 
Did he delight in an old dead law, which never 
was better than a yoke of bondage? Strange 
that men can pervert the word of God to such 
unreasonable conclusions. 

In the following verses Paul proceeds to show 
that, while he consents with his mind to the law 
that it is good and just, and ought to bo obeyed, 
and even resolves to obey it, yet notwithstanding 
this, the sinful propensities are so strong that 
they overcome the good intentions and resolu- 
tions; and instead of being ablo to keep the law 
of God he finds himself continually transgressing 
it. Thus he says : " For that which I do I allow 
not; for what I would, that do I not; but what 
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I hate, that do L If then I do that which T 
would not, I consent unto the law that it is good. 
Now then it is no more I that do it, but sin that 
dwelleth in me. For 1 know that in me (that is, 
in my flesh), dwelleth no good thing ; for to will 
is present with me; but how to perform that 
which is good I find not For the good that I 
would, I do not ; but the evil which I would not, 
that I do. Now if I do that I would not, it is 
no more I that do it, but sin that dwelleth in me. 
I find then a law, that, when I would do good, 
evil is present with me. For I delight in the law 
of God after the inward man." Verses 15-22. 

Paul says that he delights in the law of God 
after the inward man, that is, in his mind he ad- 
mires the law of God; its justice, holiness, and 
purity, and feels that it ought to be obeyed ; but 
at the same time he finds all the inclinations of 
the natural man directly opposed to this law and 
constantly leading him to transgress it. 

Thus he contrasts these two laws ; for it will 
be noticed that he speaks of two laws, namely, 
the law of God, and the law of sin which is in 
his members. Thus ho says: "For I delight in 
the law of God after the inward man. But I see 
another Imo in my m&mbers, warring against the 
law of my mind, and bringing me into captivity 
to the law of sin which is in my members. 0 
wretched man that I am ! who shall deliver me 
from the body of this death ? I thank God, 
through Jesus Christ our Lord. So then with 
the mind I myself serve the law of God ; but 
with the flesh the law of sin." Verses 22-23. 

That the law of sin is here set in contrast with 
the law of God, none can fail to see* It will 
be necessary to bear this distinction in mind in 
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order to understand what follows: " There is 
therefore now no condemnation to them which 
arc in Christ Jesus, who walk not after the flesh, 
but after the Spirit, For the law of the Spirit 
of life in Christ Jesus hath made me free from 
the law of sin and death." Chap. 8 : 1, 2. 

Who are here spoken of ? Those who no long- 
er walk after the flesh ; hence are converted men. 
Therefore this is true of them only. From what 
has Christ freed these men ? From the law of 
sin and death, Is that the law of God, the dec- 
alogue ? No ; for we have before shown that this 
kw of sin and death is the one which rules in 
the carnal man, and is directly opposed to the 
law of God. Christ Jesus has freed them from 
this law, not only by forgiving them their sins, 
but by giving them grace and spiritual strength' 
to conquer their fleshly passions, and thus ena- 
bling them to obey the law of God, which before 
they could not do. 

In the next two verses Paul reaches the grand 
conclusion to which he has been leading us in all 
this argument, viz,, that the very object of the 
grace which we receive through Christ is to ena- 
ble us to fulfill the law, which without this grace 
we never could do. Thus he says: "For what 
the law could not do, in that it was weak through 
the flesh, God sending his own Son in the like- 
ness of sinful flesh, and for sin, condemned sin in 
the flesh; that the righteousness of the law 
might be fulfilled in us, who walk not after the 
flesh, but after the Spirit." Verses 3, 1 Then 
there is something which the law could not do, 
which nevertheless tho grace of God can enable 
man to perform, that is, to properly keep the law 
of God. The law demands a strictly righteous 
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and sinless life in every man. It says, Thou shalt 
do this, and, Thou shalt not do that. But simply 
requiring this does not enable the sinner to per- 
form it ; nor is the law able in any manner 10 
give Mm strength to do it. The law can demand 
this and that, and punish the transgressor for not 
doing it, but it cannot give grace and strength by 
which to do these things. Here the grace of 
Christ comes in and so strengthens us that, says 
Paul, the righteousness of the law might bo ful- 
filled in us who walk not after the flesh hut after 
the Spirit Mark you, Paul docs not say that the 
grace of Christ comes in to supersede and set 
aside the law, as our opponents claim. No, no; 
but just the reverse of this, that is, that the right- 
eousness of the law, or as the Bible Union has it, 
the requirements of the law, might be fulfilled 
in us. 

Finally, he says : " Because the carnal mind is 
enmity against (Jod ; for it is not subject to the 
law of God, neither indeed can be/' Verse 7- 
Here the grand difficulty with regard to the law 
of God is fairly stated. What ig it ? Is it that 
the law is dead ? that it is a yoke of bondage ? 
that it is abolished ? that it is no longer to be 
obeyed? Oh, no! but it is the carnal mind 
which is in the way, and which will not submit 
itself to this holy law of God. It must be skin 
and subdued before obedience can be yielded to 
the law. We fear that the same difficulty exists 
to-day with those who find so much trouble with 
the law of God. If they would try as hard to 
conquer and put down the carnal mind as they 
do to put down the law, they would mow delight 
in the law of God as did Paul 
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ROMANS 10 : 4. 

Christ is the end of the law far righteousness 
to every one that believeth. Rom. 10 : 4. 

We agree that this means the decalogue, but 
we do not agree that it means that Christ has 
put an end to that law. End does not always 
mean termination. It is very frequently used as 
meaning tbo object of a thing, as James 5:11 : 
" Ye have heard of the patienco of Job, and have 
seen the end of the Lord." This certainly docs 
not mean that the Lord died in the days of Job 
James means to say, Ye have seen tho object ot 
the Lord in the afflictions he brought on Job. 
The word end ia used in that sense in the text. 
Christ is the object of the law for righteousness 
to every ono that believeth. That is, those who 
believe in Christ receive grace from him which 
enables them to carry out and accomplish the 
object of the law, that is, to obey the law and be 
righteous men. , 

1 Tim 1:5, is another illustration of the uso 
of the word end. "Now the end of the com- 
mandment is charity out of a pure heart and ot 
a good conscience, and of faith unfeigned. Would 
anV one claim that by the term, end of the com- 
mandment, Paul meant that the commandment 
had died? Eveiy one knows better. That is 
not Paul's meaning. The simple meaning is this : 
The object of the commandment is charity out 
of a pure heart. . 

Precisely the same is the meaning of the text 
in Rom 10:4. But take our opponents' view of 
it a moment. They say that this text means that 
Christ put an end to the law. Very well; to 
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whom did lie end it ? Paul says, " To every ono 
that believcth." Then it is ended only to the 
believer ; but to the unbeliever it is not ended, 
and hence is still binding on him. According to 
this, a man should keep the law of God till he is 
converted, and then should not obey it any longer ! 
What an absurd conclusion ! We think this ob- 
jection 13 not worthy of a more extended notice. 

2 CORINTHIANS 3. 

The ministration of death, written and en~ 
graven on stones, mm done away. 2 Cor. 3, 

We think an examination of the context will 
show that this text furnishes no proof of the ab- 
olition of the ten commandments. Paul says, 
verse 3, ? Forasmuch as ye are manifestly declared 
to be the epistle of Christ ministered by us, wrik 
ten, not with ink, but with the Spirit of the liv- 
ing God ; not in tables of stone, but in fleshy 
tables of the heart," That this refers to the dec- 
alogue, written on tables of stone in the old dis- 
pensation, is evident. And more, it is just as 
manifest a reference to the promise which God 
made in Jen 31 : 33, that in the new covenant ho 
would writo that same law in the hearts of be- 
lievers. Thus that promise reads ; " After those 
days, saith the Lord, I will put my law in their 
inward parts, and write it in their hearts." Gods 
law, which once was written on tables of stone, 
is now written on the tables of the heart by the 
Spirit of God. 

Next the apostle states that the exalted priv- 
fc ilege of aiding in this work is now committed to 
the gospel minister. « And such trust have we 
through Christ to Godward ; not that we arc sufc 
ficient of ourselves to think anything as of our- 
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selves; but our sufficiency is of God, who also 
hath made us able ministers of the new testa- 
ment; not of the letter, but of the spirit; for 
the letter kilieth, but the spirit giveth life. 
Verses 4? 0 

The letter that kilieth does not mean the law, 
as some assert. It is the letter of the new tes- 
tament, for so Paul plainly says: "Ministers loF 
the new testament; not of the letter, but ot the 
spirit." Letter of what? Of the new testa- 
ment. Language could hardly be plainer But 
U there a letter and a spirit to the new testa- 
ment? Certainly, as well as there was to the 
old To be baptized, to take the Lord s supper, 
to join the church, to say prayers, & a, is the letter 
or outward form of the gospel But a person 
could strictly perform all these, and yet be lost. 
To obtain life through the gospel we must obey 
it, not only in letter, but in spirit too. This is just 
the point which Paul here plainly states. 

This is the same as ho said to these very Cor- 
inthians in another place: "For Christ sent mo 
not to baptize, but to preach the gospel 1 tor 
p 17 That is, not simply to baptize and attend 
to these outward forms, the letter, but to teach 
the spirit of the gospel also; for he did baptize 
always* 

God had made him a minister, not simply of 
the outward and dead form, but of the spirit and 
power of the gospel. It is a groundless assertion 
to say that tho "letter" means the old law, and 
"le " spirit " means the gospel. 
Thus Dr. Clarke says: "Tho apostle does not 
ean here, as some have imagined, that ho states 
! mself to be a minister of the New Testament 
n opposition to the Old ; and that it is the Old 
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Testament that lolls, and the New that gives 
life. „ i . The gospel haa both its letter and its 
spirit; and multitudes of professing Christians, 
by resting in the letter, receive not the life which 
it is calculated to impart,"— Com. on 2 Cor, 3: 0. 

Next Paul proceeds to compare this work of 
the gospel ministry with the work of the old 
Levitical ministry, "But if the ministration of 
death, written and engraven in stones, was glori- 
ous, so that the children of Israel could not stead- 
fastly behold the face of Moses for the glory of 
his countenance; which glory was to he done 
away; how shall not the ministration of the 
Spirit be rather glorious ? For if the ministra- 
tion of condemnation be glory, much more doth 
the ministration of righteousness exceed in glory," 
Verses 

Now the answer to one simple question must 
determine the controversy between m on this 
passage. la Paul comparing two lam? or two 
TtmrntrtUioiwI the old law with the new Jaw? 
or the old ministry with the new ministry ? Our 
opponents claim that Paul is contrasting the old 
abolished law of ten commandments with the 
new law of the gospel But there is no such idea 
nor words in the passage. "The ministration of 
death/' and "the ministration of condemnation/ 1 
he compares with "the ministration of the Spir- 
it" and u the ministration of righteousness," de- 
claring that one was glorious and the other more 
glorious. Is " ministration " a law ? No ; it is 
the service, or work, of a minister. Thus Weh- 
ster defines it : " 1, The act of performing service 
as a subordinate agent; agency; intervention for 
aid or service. 2, Office of a minister; service; 
ecclesiastical function." He quotes Luke 1 : 23, 
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as an illustration; " As soon as the days of his 
ministration were accomplished" It is plain, 
then, that it is the work, or service, of the min- 
isters, which Paul is comparing ; the Levitical 
ministry with the gospel ministry. The first 
was glorious, the second excelleth in glory. 

With this view, we can understand why he re- 
fers to the glory that rested upon the face of Mo- 
ses, Moses was prime minister of that dispensa- 
tion, stood at the head of all those ministers, 
hence represented them in their work. Therefore, 
when God honored him by putting his visible 
glory upon him, it was not as an individual, 
merely, but as the representative of that dispen- 
sation.' If it were the law, of which Paul was 
speaking, he should have referred, not to the glory 
that rested on Moses, a minister, but to the glory 
that rested on the law, or the ark containing it, or 
that which was manifest on Sinai in giving the 
ten commandments. In verse 13, Paul says : 
"And not as Moses, which put a vail over his 
face, that the children of Israel could not stead- 
fastly look to the end of that which is abolished." 
What was abolished ? That which was covered 
by the vail over Moses 1 face. This is too plain to 
bo denied. Very well; were the tables of stone 
covered by this vail ? If not, then they are not 
that which was abolished. Turning to the rec- 
ord, Ex, 34 : 29-35, we read ; " When Moses came 
down from Mount Sinai with the two tables of 
testimony m Moses' hand, when he came down 
from the mount, that Moses wist not that the 
skin of his face shone while he talked with him. 
.... And till Moses had done speaking with 
them, he put a vail on his face/ 1 fee. 

Thus we sec that it wa^ simply the glory which 
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shone J Voi n Moses' face which was covered by 
the vail, while the tables of stone were in Mo* 
ses' hands and were in no way covered by it. 
Paul Bays that the vail covered that which was 
abolished, so that the Israelites could not see it. 
But the law was not thus covered from their 
eight by the vail. They could and did see that. 
If a person were not willingly blind, it would 
seem that ho might see a point so plain as this, 

I have seen it asserted that in this chanter 
Paul says of the law that it "was to be done 
away/' verse 7, "which is done away/' verse 11, 
* which is abolished," verse 13, and " is done away 
in Christ," verse 14. Certainly it would be a 
very strong case if all these phrases were applied 
to the law. But look at them. The first one, 
verse 7, instead of applying to the law, is applied 
directly to the glory that shone from Moses' face 
—"which glory was to be done away." These 
are Paul's words. The third one, verse 13, says 
that what was abolished was covered from sight 
by the vail over Moses* face. Here, again, it 
could not be the law, as we have shown above. 
The fourth one, verse 14, says, "Which vail is 
done away in Christ" Here again it is applied 
to a very different thing from the law. The sec- 
ond one, verse 11, is the only one where it is not 
directly applied in the verse itself to something 
besides the law; and here the connection shows 
that it is the "ministration" which is done away, 
not the decalogue. 

But does not Paul, in verse 7, say that this 
ministration, which is done away, was written 
and engraven in stones? We think not. In- 
deed, it would bo nonsense to talk of writing a 
minUtmlion in stones or m anything else. You 



cannot write a ministration. A ministration must 
bo perj r ormed, not written. Why so ? Because 
it is an act, a moth, and not an instrument. 
Paul's words are these : "But if the ministration 
of death, written and engraven in stones, was 
glorious," &lc. "For if the ministration of con- 
demnation be glory," &c. I understand Paul's 
) meaning to be this : The ten commandments were 
written and engraven in stones. The penalty for 
the violation of these was death They caused 
death to be inflicted on those who transgressed 
thejn. Hence, as is frequent in the use of lan- 
guage, putting the cause for the effect, the deca- 
logue is hero called death 2 Kings 4 : 40, is a 
good illustration of this use of the word death. 
By a mistake, poisonous gourds were boiled in a 
pot, to cat. When they discovered this, one cried 
out, " 0 thou man of God, there is death in the 
pot." That is, there is that in the pot which, if 
eaten, will cause death. Hence, putting the cause 
for the effect, they said, Death is in the pot, i. e., 
that which will cause death. So the apostle 
hero. That written in stones, the decalogue, is 
called death, as it causes death to the transgres- 
sor. 

Hence, it was " death " which was written m 
stones, and not tho ministration of death. Sup- 
pose a case under the old dispensation. A man 
steals. The law condemns him to death. Now 
) this death must he executed upon him, or ad- 
ministered to him by some one. This was done, 
as we well know, by the proper ministers of the 
law. Cannot all see that death is one thing, 
and the ministration of that death quite another 
t ] i ing ? The" ministration was the work, the act, 
the service, which the minister performed in ex- 
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ecu ting the condemnation of the law. Hcnne, 
it is called " the ministration of condemnation. 1 1 
So we repeat, ifc was not the ministration which 
was written in stones ; but death was written 
there, and there were ministers of the law whose 
business it was to see this death properly minis- 
tered to the transgressor. Now the office, the 
work, the service, of these ministers, is what the 
apostle is comparing with the office, the work, 
the service, of the gospel minister 

But what is the point which Paul has in view 
in making this argument in this chapter? A 
proper understanding of this will help us to cor- 
rectly understand his argument Is he laboring 
to show the greater excellence and glory of a 
new law as compared with the old one ? Noth- 
ing of the kind appears in all Lis argument; but 
the one prominent point he all along keeps before 
his reader is, the greater glory and excellence of 
the ministry committed to him as compared with 
that committed to Moses. Under that ministra- 
tion, they condemned men and put them to 
death; under this, they proclaim pardon, life, 
righteousness, and the gift of the Spirit. If the 
former was glorious, how much mom the latter ? 
Thus he says: "For if the ministration of con- 
demnation be glory, much more doth the min- 
istration of righteousness exceed in glory" 
Verse 9, 

The Greek word diakonia, translated "minis- 
tration," occurs thirty-three times in the New 
Testament, but is never rendered law, This shows 
that ministration does not mean the law. Another 
conclusive proof that it is not the law which is 
done away, is the fact that the word in the pas- 
sage rendered "abolish" and "done away," is 
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Jcatargeo, the same word that is rendered " raako 
void" in Rom, 3:31, where Paul says, "Do we 
then make void [kataryeo, abolish] the law 
through ^ faith ? God forbid; yea, we establish 
the law " Here the apostle positively asserts 
that the law is not abolished. Would he then 
turn square about and affirm that it is abolished ? 
No. That which Paul, in 2 Cor. 3, says is abol- 
ished is the old ministration.* 

GALATIAXS EXAMINED. 

What object did Paul have in view in his let- 
ter to the Galatians? Does he find fault with 
them for keeping any one of the ten command- 
ments? No such thing is mentioned in the 
whole letter. In the first chapter ho appeals to 
them thus : "For ye have heard of my conversa- 
tion in time past in the Jews' religion, how that 
beyond measure I persecuted the church of God, 
and wasted it; and profited in the Jews' religion 
above many my equals in mine own nation, be- 
ing more exceedingly zealous of the traditions 
of my fathers/' Verses 13, 14. Here he men- 



* Note.. The construction of the Greek, which shows a 
grammatical agreement between the noun ministration and 
the participle "engraven" on stones, is no objection to the 
view here taken. Eloomfield, notes in loco, shows that the 
sentence is elliptical, and that the ministration simply re- 
fers to that which was engraven on stone. Alford's Testa- 
ment on this passage ssys : » It seems etrange that the min- 
istration should he described as engraven on stones ; but the 
ministration is the whole putting forth of the dispensation, 
the purport of which was summed up in the decalogue writ- 
Jen on stones." Oishausen, in his Commentary, says on this 
passage; " The hrervirQfihn h Xl$at$ [engraven in stones] 
refers only figuratively to dtamvia [ministration]: ils pri- 
mary reference is to the decalogue inscribed upon the fable 
of the law." 
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tions the traditions of the fathers, for which he 
had been very zealous. He further says that the 
gospel which he preached was directly revealed 
to him by Christ himself, and was not taught 
him by any man* See verses I5-24 P 

Next, Paul refers these Gentile Galatians 
back to that great council at Jerusalem, which 
he and Barnabas attended, as recorded in Acts 
15 ; where the question about circumcision arid 
that whole law was fully discussed and settled. 
Compare Acts 15:1-5 with Gal 2 ; 1-3, and it 
will be seen that both refer to the same time and 
the same question, Hence the decision of that 
council had a direct bearing upon the question 
that was troubling the Gaktians, So he refers 
to that council and to the action there taken to 
convince these Gentile Galatians that they were 
regarding a law that was no longer to be kept 
by the disciples. Thus he says : " Then fourteen 
years after I went up again to Jerusalem with 
Barnabas, and took Titus with me also. But 
neither Titus who wm with me, being a Greek, 
was compelled to be circumcised," Gal. 2 : 1, 3, 
Though Titus was a minister, still it was decided 
that he, being a Gentile, need not be circumcised. 
This fact, of course, would have great weight 
with the Gentile Galatians in deciding their duty 
touching the same question. 

This fact shows to which law this letter relates. 
There is no question raised with regard to any 
precept of the moral law ; but every reference is 
to the ceremonial law. See chapter 2:11-14: 
" But when Peter was come to Antioch, I with- 
stood him to the face, because he was to be 
blamed. For before that certain came from 
James, he did cat with the Gentiles ; but when 
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they were come, he withdrew and separated him- 
self, fearing them which were of the circumcision. 
And the other Jews dissembled likewise with 
him ; insomuch that Barnabas also was earned 
away with their dissimulation. But when I saw 
that they walked not uprightly, according to the 
truth of the gospel, I said unto Peter before them 
all, If thou, being a Jew, livest after the manner 
of Gentiles, and not as do the Jews, why com- 
pellest thou the Gentiles to live as do the Jews?" 
How does this affect the question which Paul is 
arguing with the Galatians, if the moral law is 
the one under consideration ? It could have no 
bearing upon it whatever. But if it be the cer- 
emonial law, it is indeed very much to the point. 

Peter, a Jew and an apostle, goes to Antioch 
and freely eats with the Gentiles, which is a di- 
rect violation of the ceremonial law. But when 
certain zealous Jews came from Jerusalem, Peter 
withdrew from the Gentiles, and would eat with 
them no more, thus appearing to show that he 
regarded the ceremonial law as still in force and 
binding on Christians, Paul justly reproved 
him for this. " If thou, being a Jew, livest after 
the manner of the Gentiles, and not as do the 
Jews, why compellest thou the Gentiles to live 
as do the Jews ? " In other words, if Peter, a 
Jew, could disregard that law, how much more 
the Gentiles. What law had he violated ? Any 
one of the ten commandments? No, he had 
simply eaten with the Gentiles, and thus broken 
the ceremonial law of the Jews. This fact is de- 
cisive in showing what law is under considera- 
tion here* 

Further on Paul asks them, "Are ye so fool- 
ish ? having begun in the Spirit, are ye now 
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made perfect by the llesh ? Chap. 3 : 3. This 
has plain reference to the fleshly or carnal ordi- 
nances of the ceremonial law, of which Paul in 
another place says : " Which stood only in meats 
and drinks, and divers washings, and carnal ordi- 
nances, imposed on them until the time of refor- 
mation/' Heb. 0 : 10, It could not refer to the 
decalogue, because those precepts are spiritual 
and directly opposed to the flesh. Rom, 7 : 14 ; 
8 : 7. Again Paul says : * As many as desire to 
make a fair show in the flesh, they constrain you 
to be circumcised ; only lest they should suffer 
persecution for the cross of Christ." Gal. G 1 12* 

Here these works of the flesh are directly con- 
nected with circumcision; and those who kept 
that law did it to avoid the cross of Christ, be- 
cause by regarding the ceremonies of the Jews, 
they would please them and so escape persecu- 
tion. That the law here spoken of is that which 
was written by Moses in the book and not the 
one on the tables of stone, is shown by the fol- 
lowing: "For as many as are of the works of 
the law are under the curse; for it is writ- 
ten, Cursed is every one that continueth not 
in all things which are written in the book of the 
law to do them" Chap* 3 : 10. But verse 19 is 
decisive : " Wherefore then serveth the law ? It 
was added because of transgressions, till the seed 
should come to whom the promise was made ; 
and it was ordained by angels in the hand of a 
mediator/' To the question, What is the object 
of this law ? Paul answers that it was added be- 
cause of transgression. Transgression is the vio- 
lation of the law. 1 John 3 : 4. Again, where 
no law is, there is no transgression* Rom. 4 : lo. 

Then it follows that some law existed and was 
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transgressed before this law was given. Nor 
would it have been given if the other law had 
not been previously transgressed. We have al- 
ready seen how this was. When man violated 
the moral law be became a sinner, needing a 
Saviour to redeem him. To point to this coming 
Saviour it became necessary to otfer sacrifices. 
Then there must be priests to offer these, an al- 
tar and a temple* All these things required a law 
to regulate them. Hence it became necessary, as 
we have seen, to institute the ceremonial law* 
How long were these sacrifices, the temple, altar, 
priests, &c„ to continue ? Till Christ should come, 
to whom they pointed. Hence that law ended 
there of necessity. So Paul says it was added 
till tho seed should come. But why should the 
moral law terminate there ? Paul further says, 
Ifc was ordained by angels in the hand of a me- 
diator — precisely the way in which the law of 
Moses was given. But tho decalogue was given 
by God himself, written by his own finger, not 
in a book, but on tables of stone. Then what 
follows puts it beyond question that it is only 
th* typical law of which Paul was writing, 
" Wherefore the law was our school-master to 
bring us unto Christ, that we might be justified 
by faith, But after that faith is come we are no 
longer under a school-master." Verses 24, 25. 

The law here spoken of is one that pointed to 
Christ, the sole object for which the law of types 
and shadows was given. Col. 2:17; Heb. 10 : 1. 
Christ was the grand center to which that whole 
law pointed. But what does the moral law say 
about Christ? Nothing at all. It points^ out 
man's duty, but does not point to Christ. Chap. 
5:1-3, furnishes further proof that it is not the 
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ten commandments that are under consideration. 
rt Stand fast, therefore, in the liberty wherewith 
Christ hath made us free, and be not entangled 
again with the yoke of bondage* Behold, I Paul 
say unto you, that if ye be circumcised, Christ 
shall profit you nothing, For I testify again to 
every man that is circumcised, that he is a debtor 
to do the whole law " 

It will be seen that there is no reference here 
to tho decalogue, but to the law of circumcision. 
If yon be circumcised, says Paul, Christ shall 
profit you nothing. This he keeps constantly 
before their minds. He says, Whoever is cir- 
cumcised is bound to keep the whole law, that is, 
the whole of that law of which circumcision is a 
part; because if one part is binding, it all is. 
Hence they must offer sacrifices, fee. He calls it 
a yoke of bondage, the same term which Peter 
applies to the law of Moses, Acts 15 : 10, Can 
this apply to the ten commandments ? la it a 
yoke of bondage to obey them ? 

Who will stand up and say that these are a 
yoke of bondage to him ? The man who does 
will declare himself to be a wicked, carnal man. 

The above facts clearly show that it is only the 
ceremonial law of which Paul is treating in Hal- 
ations, It furnishes strong proof of our position 
that all Bible writers recognized the distinction 
between the moral and ceremonial laws. 

ephesiaxs 2: 14, 15* 

This is a passage which is appealed to as proof 
that the decalogue has been abolished ; but it can 
he readily shown that it proves just the reverse, 
Let us read it:— 

" For he is our peace, who hath made both one, 
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and hath broken down the middle wall of par- 
tition between us; having abolished in his flesh 
the enmity, even the law of commandments con- 
tained in ordinances; fur to make in himself of 
twain one new man, so making peace," 

Notice a few facts : There was a certain law 
here, called " a middle wall of partition," which 
kept the Jews and Gentiles separate. This wall 
was broken down by Christ Was this the moral 
law, or the law of ordinances ? Every candid per- 
son must admit that it was the latter. The law of 
circumcision, the one regulating clean and unclean 
tilings, and their innumerable washings, carnal 
ordinances and ceremonies, was instituted for the 
purpose of keeping the Jews a distinct and sep- 
arate people till the Messiah should come, This 
was the great object of that law. Hence it was 
peculiar to the Jews, It never applied to the 
Gentiles, But the precepts of the moral law were 
just as applicable to the Gentiles as to the Jews. 
\Vas not the law against idolatry, profanity, mur- 
der, theft, &c, as applicable to the Gentiles as to 
the Jews ? Of course. Here they are on com- 
mon ground. This erected no wall between them, 
but tho law of ordinances did. 

To this, Paul refers, He says, "Having abol- 
ished in his Mesh the enmity, even the law of com- 
mandments," If Paul had stopped here, as he 
certainly ought to have done if there had been 
only one law, and it had all been abolished as 
our opponents teach, then there would bo some 
show for that position ; but he puts on a quali- 
fying phrase which shows beyond question that 
he knew there were two laws of a very different 
kind, one which had been abolished and one 
which had not. Notice how carefully he states 
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this, « Having abolished in his flesh the enmity, 
even the law of commandments contained in 
ordinances" What law is abolished ? Answer, 
That one contained in ordinances. Was there a 
law relating simply to ordinances and to nothing 
else ? Certainly, for so Paul declares in Heb. 9 : 
10 : " Which stood only in meats and drinks, and 
divers washings, and carnal ordinances, imposed 
on them until the time of reformation 1 " That 
this relates to the ceremonial law of the Jews 
no one can fail to see. 

The very fact that Paul, when he states that 
the law was abolished, carefully qualifies this 
statement by saying that it is the law contained 
in ordinances, shows that ho knew that there 
was another law not contained in ordinances, 
which was not abolished. To illustrate : A phy- 
sician says to his servant, Go to my office and 
bring me an ounce of medicine contained in the 
black bottle. This is virtually saying that there 
is other medicine contained in other bottks. If 
there was only one kind of medicine he would 
simply say, Go to my office and bring me an 
ounce of medicine. 

So in this case, when Paul says the law is 
abolished, he specifies which one, namely, tho 
one contained in ordinances, thus virtually say- 
ing that that which was not contained in or- 
dinances was not abolished. The ceremonial law 
related wholly to ordinances, If the apostles 
taught tho abolition of the moral law is it not re- 
markable that they make no reference to any of 
these commandments when speaking of the abo- 
lition of the law ? On the other hand, every ref- 
erence they make is always to the law of ordi- 
nances. 
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Contrast this passage a moment with the 
language of the same apostle in Horn, 3:31; 
"Do we then make void the law through faith ? 
God forbid ; yea, we establish the law/ 1 The 
words "make void," in this text are from the 
Greek word kaiargw, which is the very word 
rendered "abolished" in Eph. 2; 15. Hence in 
Rom, 3 : SI, Paul emphatically declares that the 
law is not abolished. But in Eph. 2 : 15, he pos- 
itively says it is abolished. How can these two 
statements be reconciled ? It is utterly impossi- 
ble for Paul in both places to be speaking of the 
same law* But if wo understand him to speak 
in one place of the moral law, and in tho other 
of the ceremonial law, his meaning is plain, and 
there is no contradiction. The mistake that our 
opponents make is in applying to the moral law 
what the apostle says of the ceremonial law, 

colossians 2 : 14-17, 

Col 2:14-17 is another passage furnishing 
strong proof on the two-law position It reads 
thus : " Blotting out the handwriting of ordi- 
nances that was against us, which was contrary 
to ua, and took it out of the way, nailing it to 
his cross ; and having spoiled principalities and 
powers, he made a show of them openly, tri- 
umphing over them in it. Let no man therefore 
judge you in meat, or in drink, or in respect of 
an holy day, or of the new moon, or of the sab- 
bath days, which are a shadow of things to 
come, but the body is of Christ." 

I believe it can be clearly shown that there is 
not one reference in all this to the moral law or 
seventh-day Sabbath. On this, Dr. Adam Clarke 
says: "By the handwriting of ordinances, the 
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apostle most evidently means the ceremonial 
laiv" Comment on verse 14. Look at the fig- 
ures used, "Blotting out" That which was 
written on parchment in books, as was the cere- 
monial law, could be blotted out with a wet 
sponge. Sec Num. o : 23. But it would be im- 
proper and absurd to talk of blotting out what 
was engraved in stones, as was the decalogue. 
" llandimiting!* The ceremonial law was the 
handwriting of Moses, but the decalogue was 
written by the finger of God. Ex. 31 1 18. " Of 
ordinames." Here is further proof that it is the 
law of ceremonial ordinances which is meant 
Compare with Heb,0:iO: "Which stood only 
in meats and drinks, and divers washings, and 
carnal ordinances, imposed on them until the time 
of reformation" Then there was a law which 
stood only in these carnal ordinances of meats, 
drinks, fee, the very things of which the apos- 
tle speaks in Colossians, Mark that these were 
imposed on them as a burden. So hi Eph. 2:15; 
" Having abolished in his lleah the enmity, even 
the law of commandments contained in ordi- 
nances. 

Here, too, we have the law of ordinances* the 
enmity, abolished. " That was against us, which 
was contrary to us/' The ceremonial law with 
all its rites and ordinances, which must be care- 
fully regarded in the smallest affairs of every-day 
life, was indeed a burden, a yoke, and against 
them, imposed upon them to keep them a sepa- 
rate people till Christ came. But which of the 
ten commandments is against us ? Look them 
over. Is it against us, 1, To have no other 
gods ? 2. Not to make or worship an image ? 
3* Not to swear 5. To honor our parents? 
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(5. Not to kill? 7. Nor commit adultery? 
8. Nor steal? 0, Nor lie? 10. Nor covet? 
Are not these commandments good, and for our 
best interest ? But perhaps the fourth precept, 
the Sabbath, is against us? No, indeed; for 
Christ himself said, "The Sabbath was made/«r 
man." Mark % : 27. That which is for man can- 
not be against him. 

"Nailing it to his cross" It would be proper 
to speak of nailing to the cross a parchment, or 
laws written on paper, but entirely improper if 
the reference is to the tables of stone. They 
could not be nailed up. Notice now the items 
which the apostle mentions, not one of winch is 
in the decalogue, but all of which are in the cere- 
monial laws. ft Let no man therefore judge you 
in meat." Anything in the ten commandments 
about meat? Not a word. i4 0r in drink" 
Anything there about drink ? Nothing " Or in 
respect of an holy day" The original word 
here rendered holy day, is heortee, which means 
a feast day. Thus Greenfield defines it: "A 
solemn feast, public festival, holy day." It oc- 
curs twenty-seven times in the New Testament, 
and is, except in this place, every time rendered 
" feast " or a feast day." 

The complete use of heortcc in the New Testa- 
ment as given in the Englishman's Greek Con- 
cordance is as follows 

Matt. 2G : 5. they said, Not on the feast (day;. 

*' 27 : 15. at (that) /cost the governor wag 

Mark 14 : 2, they said, Kot on the feast (day), 

" 15 : G. IS T ow at (that) fcad he roleased unto 

Luko 2 : 41. at tho/out of the passover. 

11 2 : 42. after the custom of the /ecu*. 

. " 22 : 1. the /^i of unleavened bread. 

" 23 : 17. release one mito them at the feast 
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John 2 : 23. At the passovcr, in iho feast (daj), 

I £ 4 : 45. at Jerusalem at the /eoa* ; for they aleo 

went unto the feast 

" 5:1. there waa a/e<te£ of the Jews ; 

" 6:4. a/ra^of the JewB was nigh. 

II 7 : 2. the Jew's feast of tabernacles was 

" 7:8. Go ye up unto thia feast: I go not up 
yet unto this /out 

" 7 : 10. went ho also up unto the feast. 

H 7:11. Jews sought him at the/easi. 

" 7 : 14. About the midst of thej^sf. 

" 7 : 37. that great (day) of the feast 

" 11 : 56. he will not come to the feast f 

s * 12 : 12. were oome to the feast 

** 12 : 20. to worship at the feast : 

* 13: L before the feast of the pasaovw, 

" IS : 2D. need of against the feast ; 

Acts 18 : 21. by alt means keep this feast 

Col. 2 : 16. or in respect of an hohj day. 

By this it will readily be seen that heortee al- 
ways means a feast day, and should have been 
so rendered here. 

The Diaglott renders it thus: "Let no one, 
therefore, rule you in food, or in drink, or in re- 
spect of a festival" There were many festival 
(heortee) days in the ceremonial law, but not one 
in the decalogue. See the yearly festivals, enu- 
merated in Lev, 23 : 2, 4, 6, 34, 37, 39, 41, &c, 
where the original word rendered festival is 
heortee every time. And this is the word which 
Paul uses in Col 2:16, thus carefully pointing 
out those old yearly festivals of the ceremonial 
law. No such festival is mentioned in the ten 
commandments; hence he has no reference to 
them. 

" Or of the new moon!' Any thing about new 
moons in the ten commandments ? Not a thing. 
Hence this can have no reference to that law. 
Was there a law touching the celebration of now 
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moons ? Yes, the ceremonial law. Sec Nam, 
10:10; 2S : 11 ; Ps. 81 : 3, 4. Thus far we have 
not found the slightest reference to the ten com- 
mandments, but every item mentioned is found 
in the ceremonial law outside of the decalogue. 

" Or of the sabbath dates." Here our oppo- 
nents are in high glee, thinking that the seventh- 
day Sabbath is surely meant by this; but we 
are as confident that it is not, and will give our 
reasons for it. Many of the ablest commentators 
agree with us in this. Dr. Clarke on this says : 
" The apostle speaks here in reference to some 
particulars of the Imidivriting of ordinances, 
which had been taken aimy y viz., the distinction 
of meats and drinks, what was clean and what 
unclean, according to the law; and the necessity 
of observing certain holidays or festivals, such as 

the new moons and particular sabbaths 

There is no intimation here that the Sabbath 
was done away, or that its moral use was super- 
seded by the introduction of Christianity. I 
have shown elsewhere that remember the Sab- 
hath day to keep it holy, is a command of perpet- 
ual obligation/ 1 

The American Tract Society comments thus 
on this passage : " A holy day— sabbath days ; 
in the original, a festival— sabbaths. The days 
referred to are those required to be observed in 
meats, drinks, and new moons, The passage 
does not refer to the Sabbath of the moral law 
associated with the commands forbidding mur- 
der, theft, and adultery." 

The following are some of the reasons why this 
does not apply to the weekly Sabbath : — 

1. If it does, then it leaves us no weekly Sab- 
bath day at all ; for no exception is made. It 
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sets aside the first-day Sabbath as well as the 
seventh-day, Let no man judge you in respect 
to the sabbath days. If on© man is not to be 
judged for disregarding one day, then another is 
not to be judged for disregarding another day, 
and so we need keep no day, 

% This interpretation contradicts the many 
plain and direct testa which assert that the law 
which includes the Sabbath is still in force and 
must be kept, even to the smallest point* Rom. 
3 : 31 ; Matt 5 : 17-10 ; Jas. 2 : 8-12. 

3* If this proves the Sabbath nailed to the 
cross, then the other commandments went with 
it, and so the law against murder, adultery, theft, 
&c, has been abolished. 

4. Not a single expression in the whole pas- 
sage, unless it be this one touching the sabbath 
days, is applicable to the law of God engraven 
in stones, as we have seen. 

5. Every item in the context, enumerated by 
the apostle, viz,, meats, drinks, festivals, and new 
moons, is found, not in the decalogue, but in the 
ceremonial law. This is a strong indication that 
he is simply talking of the institutions of that, 
ceremonial law, and has no reference to the moral 
law. 

G t But were there any sabbath days in the 
ceremonial law ? Yes ; several yearly sabbaths, 
distinct from the Lord 'a Sabbath, which was the 
only weekly Sabbath, They are described at 
at length in Lev. 23. We will notice a few of 
them ; — 

Verse 24 : "In the seventh month, in the first 
day of the mouth, shall ye have a sabbath, a me- 
morial of blowing of trumpets, an holy convoca- 
tion. Ye shall do no servile work therein." This 
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sabbath was on the first day of the seventh month, 
which could only come once a year, as all can sec. 

Verses 27-32 ; " Also on the tenth day of this 
seventh month there shall be a day of atonement 

It shall be unto you a sabbath of 

rest, and ye shall afflict your souls ; in the ninth 
day of the month at even, from even unto even, 
shall ye celebrate your sabbath/' The Greek word 
here rendered sabbath, is sabbaton, the same that 
is used by Paul in CoL 2 : 10, This sabbath was 
on the tenth day of the seventh month, and so 
could come only once a year. The first and tenth 
days of the month were sabbaths, which shows 
that they are not weekly Sabbaths; for they are 
ten days apart— rather a long week I 

Verse 39 : " Also in the fifteenth day of the 
seventh month, when ye have gathered in the 
fruit of the land, ye shall keep a feast unto the 
Lord seven days ; on the first day [of the feast, 
hence the fifteenth of the month] shall be a sab- 
bath, and on the eighth day shall be a sabbath.' 1 
Here we have two more yearly sabbaths* That 
these are not weekly Sabbaths is further proved 
by the fact that the tenth and fifteenth days 
of the month were sabbaths— a week only five 
days long ! Further, the Lord says these are to 
be kept besides his Sabbath. 

Verses 37,38: " These are the feasts of the 
Lord which ye shall proclaim to be holy convo- 
cations, to offer an offering made by fire unto the 
Lord, a burnt-offering and a meal offering, a sac- 
rifice, and drink offerings, everything upon his 
day ; besides the Sabbaths of the Lord/' 

Thus we have the fact plainly before us that 
there were several yearly sabbaths connected 
with meats, drinks, new moons, feasts, All 
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these were besides God s Sabbath, and this is tlio 
very list which Paul names in Col. 2 as nailed to 
the cross and blotted out. 

7. Paul is very careful to designate which sab- 
bath days were done away. He says, " The sab- 
bath days which are a shadow of things to come." 
Verse 17. This was true of the ceremonial sab- 
baths, but not of the seventh-day Sabbath. It 
pointed back to creation, not forward to the 
cross ; hence it is not what the apostle meant. 

But, says one, days is a supplied word in Col. 
2 : 1G. So the oiigina! would read, u Or of the 
Sabbath," singular number, hence the Sabbath, 
the seventh day, and not the sabbath days, the 
yearly sabbaths, plural I answer, It is true that 
^days* 3 is not in the original, but sabhaton is in 
the plural ; hence if wo do not render it sabbath 
days, we must render it sabbaths, plural, which 
is the same in substance. So our opponents 
have not even a single hook upon which to hang 
their theory in this passage, but we have strong 
proof here of our position on the two laws. 

HEBREWS. 

The book of Hebrews plainly teaches that a 
law was abolished by the introduction of the 
gospel, and it as plainly shows this to be the one 
relating to the priesthood, sacrifices, temple 
service, &a Thus Paul says, ff For the priest- 
hood being changed, there is made of necessity a 
change also of the law" Chap. 7 : 12. What law 
was changed ? The one relating to the priest- 
hood. Did the ten commandments say anything 
about the priesthood ? Not a word. Then that 
is not the law spoken of. The next verses ex- 
plain the matter. fi For he [Jesus] of whom these 
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things are spoken pertaineth to another tribe, of 
which no man gave attendance at the altar. For 
it is evident that our Lord sprang out of Juda, of 
which tribe Moses spake nothing concerning 
priesthood" Verses 13. 14. 

The law referred to, then, is the law which 
Moses gave regulating the service of the altar, 
and the priesthood. This law limited the priest- 
hood to the tribe of Levi But Jesus was of the 
tribe of Judah ; hence, before he could be a 
priest, that law must be done away. 

Paul continues : " And it is yet far more evi- 
dent ; for that after the similitude of Melchisedec 
there ariseth another priest, who is made, not 
after the law of a carnal commandment, but 
after the power of an endless life * Verses 15, 1(1 
The law here mentioned, then, related to carnal, 
or fleshly, ordinances. In Chap. 9 : 10, Paul thus 
describes it: "Which stood only in meats and 
drinks, and divers washings and carnal ordi- 
nances (margin, rites, or ceremonies,) imposed on 
them until the time of reformation." This so un~ 
mistakably points out the added law, or the cere- 
monial law, that I cannot conceive how a candid 
man can fail to see it 

This text affirms that there was a law which 
related to nothing but "meats and drinks, and 
divers washings, and carnal ordinances." Chap. 
9 : 10. Notice how strong the language is : 
I Which stood ONLY in meats and drinks " &c. 
Then it did not relate to moral duties. But the 
decalogue related wholly and only to moral du- 
ties; hence it is not included in the law which 
related only to meats, drinks, washings, &e. Here 
again the two laws stand out plainly, The law 
spoken of in Hebrews is said to be a " carnal *' 

Two Law* 3 
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law, chap, 7:16, relating only to "carnal ordi- 
nances" Chap* 0 : lft But, speaking of the 
moral law, Rom. 7:7> Paul says, "We know 
thai the law is spiritual" Verse 14 Can the 
same law be both spiritual and carnal? Of 
course not. Then there must have been two 
laws. Of this carnal law Paul further says, * For 
the law made nothing perfect, but the bringing 
in of a better hope/' Heb. 7 : 19, The word 
"did" is improperly supplied, and obscures the 
meaning. The Levitical law made nothing per- 
fect. It only served to bring us to a better hope 
—the gospel, as expressed in the margin, But 
the psalmist declares that w the law of the Lord 
is perfect, converting the soul " Ps, 19 : 7. Here 
again two laws are plainly contrasted. 

Paul says this carnal law was u imposed on 
them until the time of reformation. 11 This lan- 
guage is very similar to what we have all along 
found applied to the law of ordinances, Bzekiel 
says it was given because of their sins, was "not 
good/ 1 nor could they live by it. Chap, 20 : 24, 
25. Peter denominates it "a yoke , , , which 
neither our fathers nor we were able to bear." 
Acts 15 : 10, In GaL 3:19, it is said to have been 
"added because of transgressions, till the seed 
should come " In Eph, 2 : 15, it is called the " en- 
mity" and in Col 2 : 14, "that was against us" 
Heb, 10 : 1, says, " For the law having a shallow of 
good things to come, and not the very image of 
the thiogs, can never with those sacrifices which 
they offered, , . . make the comers thereunto 
perfect" It is, then, the law relating to sacri- 
fices and shadows of things to come which was 
done away. But there is not a word in the ten 
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commandments about sacrifices or anything of 
that nature. 

The reader cannot fail to notice that in every 
passage where anything is said about the passing 
away of the law, reference is made to circumcis- 
ion, sacrifices, the priesthood, or something like 
that, but never even an allusion to the Law against 
murder, adultery, theft, &c. This is an important 
fact If the decalogue and the moral precepts 
growing out of it are abolished, why does it not 
plainly say so somewhere? It is strange that 
not one direct reference to the moral law can be 
found in all the texts relating to the abolition of 
the law, if that law is the one that was done 
away. 

THE MORAL LAW NOT ABOLISHED. 

We will now briefly examine what is said of 
the law of God, The psalmist says, " The law of 
the Lord is perfect, converting the soul," Ps, 19 : 
7. Coming from a perfect God, we should nat- 
urally expect it to be perfect Of the extent of 
this law we read, "Let us hear the conclusion of 
the whole matter : Fear God, and keep his com- 
mandments j for this is the whole duty of man/ 1 
Eecl, 12 : 13, The requirements of God's law ex- 
tend to every moral duty of man. The decalogue 
is, of course, but a brief epitome of these duties, 
while all the moral precepts of the Old Testament 
and of the New also are but the further explana- 
tion of it, and continue in force with it Of this 
law the Lord says, <f I gave them my statutes, and 
showed them my judgments, which, if a man do, 
he shall even live in them." Eze, 20 ; 11, 

Speaking of the effect of Christ's mission upon 
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the law, the prophet says, " He will magnify thn 
law and make it honorable " Isa. 42 : 21. Did 
he magnify the law by abolishing it ? Did ho 
make it honorable by doing it away ? No, in* 
deed. Listen to hia own words as he shows how 
his coming was to affect the law: Matt. 5 : 
17-23: "Think not that I am come to destroy 
the law or the prophets/' He is careful at the 
very opening of bis ministry to disclaim any in- 
tention of destroying the law. " I am not come 
to destroy, but to fulfill." To fulfill is to keep. 
Gal 6:2: K Bear ye one another's burdens, and 
so fulfill the law of Christ." Is a law ended 
when it is fulfilled ? Then the law of Christ was 
abolished in the apostles' time. No ; to fulfill a 
law is to keep it. See also Rom, 2 : 25-27 ; 
James 2 : 8-12. So Jesus came to obey the law, 
not to break or abolish iL 

That it is the ten commandments of which he 
is speaking, be shows by quoting two of them to 
illustrate what he means : Verses 21, 27: "Thou 
shalt not kill" and "Thou shalt not commit 
adultery." Where are these words to be found ? 
Nowhere in all the Old Testament except in the 
decalogue. Hence it is certain that this is the 
law of which he is speaking. 

Of this law he further says ; " For verily I say 
unto you, Till heaven and earth pass, one jot or 
one tittle shall in no wise pass from the law, till 
all be fulfilled." Verse 18, Jesus uses two 
" tills " to mark how long the law will stand. 1. 
"Till heaven and earth pass/' and 2. ff Till all be 
fulfilled. 1 ' Certainly we have not yet reached 
the time when the first "till" has expired; for 
heaven and earth have not yet passed away. 
But the second "till" readies beyond the fir at 
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one. "Till all be fulfilled" includes the proph- 
ets as well as the law, for he is speaking of both, 
I have not come to destroy the law or the 
prophets. Hence the law will continue till all 
the prophets are fulfilled. But this will reach 
beyond the passing away of heaven and earth, 
even into the eternal state; for many of the 
prophets speak of that time. This is the strong- 
est possible manner of teaching the immutable 
nature of that law. Hence in the next verse 
Jesus draws this conclusion: "Whosoever there- 
fore [in view of what I have just said of this law] 
shall break one of these least commandments 
[those just referred to— the ten commandments], 
and shall teach men so, he shall be called the 
least in the kingdom of Heaven; but whosoever 
shall do and teach them, the same shall be called 
great in the kingdom of Heaven," Verse 10. 
Obedience, then, to those commandments is a 
condition of entering the kingdom of Heaven. 

Jesus then takes two of those commandments 
and comments on them to show how broad their 
application is : " Yo have heard that it was said 
by them of old time, Thou shalt not commit adul- 
tery ; but I say unto you, That whosoever look- 
eth on a woman to lust after her, hath committed 
adultery with her already in his heart.' 1 Does 
he abolish that commandment? He does that 
which is just the opposite: he shows that it 
extended further than to the outward act, He 
simply states what had always been true of it, 
though not explained so clearly before. Thus he 
magnified the law and made it honorable. How 
different this language is from that which we 
have found used when the ceremonial law was 
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spoken of! So we shall find it all the way 
through. 

Christ, in his answer to the young man, exalts 
the ten commandments as the standard of char- 
acter, and teaches that obedience to them Is 
necessary to gain eternal life. "And, behold, 
one came and said unto him, Good Master, what 
good thing shall I do that I may have eternal 
life ? And he said unto him, Why callest thou 
ine good? there is none good but one, that is, 
God, Butt if thou wilt enter into life, keep the 
commandments. He saith unto him, Which? 
[Evidently the young man knew that there were 
two laws, the moral and the ceremonial ; hence 
he asked, Which?] Jesus said, Thou shalt do 
no murder, Thou shalt not commit adultery, Thou 
shalt not steal, Thou shalt not bear false witness, 
Honor thy father and thy mother, and, Thou shalt 
love thy neighbor as thyself/' Matt 19 : 16-11). 

Jesus quoted directly from the decalogue five 
of the ten commandments, those relating to our 
duty to our neighbor ; and then, as the sum of 
all these, he quotes from Lev. 19 : 18, the second 
great commandment, upon which they all hang. 
Slatt, 22 : He makes no reference to any 

part of the law of ordinances, thus showing that 
it is not a standard of character. It was not 
necessary that Jesus should quote the entire 
decalogue in order to indicate which law the 
young man must keep. He must keep that law 
of which these commandments are a part. Thus 
highly does Christ exalt this law in his teachings 
in the New Testament. 

A groundless objection is here raised to the 
Sabbath, thus : Jesus did not say a word about 
the Sabbath precept ; hence it need not be kept 



Digitized bv the Cen 



THE MORAL LAV/ NOT ABOLISHED. 71 

But neither did he say a word about the first, 
second, or third commandments forbidding idola- 
try, images, and profanity. Therefore these are 
not binding, and men can have other gods, wor- 
ship images, and swear, with impunity ! But we 
know that this is false, and so i8 the argument 
against the Sabbath. The truth is, Jesus simply 
quoted a part of the law to point out which one 
he meant. 

Every time the decalogue, or any one of the 
ten commandments, is mentioned in the New 
Testament, it is honored, exalted, and enforced ; 
while, on the other hand, the law of ordinances 
is always spoken of as being of no further im- 
portance. Notice a few examples. When the 
Pharisees asked Jesus why he transgressed the 
tradition of the elders in not washing his hand^ 
before eating, he said unto them, " Why do ye 
also transgress the commandment of God by 
your tradition ? For God commanded, saying, 
Honor thy father and mother; and, He that 
curseth father or mother, let him die the death. 
But ye say, Whosoever shall say to his father or 
his mother, It is a gift, by whatsoever thou 
mightest be profited by me, and honor not his 
father or his mother, he shall be free. Thus 
have ye made the commandment of God of none 
effect by your tradition. Ye hypocrites! welt 
did Esaias prophesy of you, saying, This people 
draweth nigh unto me with their mouth, and 
honoreth me with their lips; but their heart is 
far from me. But in vain they do worship me, 
teaching for doctrines the commandments of 
men." Matt. 15: 1-9. 

Jesus quoted the fifth commandment and then 
severely reproved the Pharisees for making this 
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Void. He says that all their other worship is in 
vain as long as they disregard these command- 
ments. Here again Jesus guards obedience to 
this law as the condition of favor with God. 
Nor does ho give this as some new law of his 
o wrij but quotes it as what " God commanded" in 
the past 

So again when the lawyer asked him which 
was the greatest commandment in the law, " Je- 
sus said unto him, Thou shalt love the Lord thy 
God with all thy heart, and with all thy sou], 
and with all thy mind. This is the first and 
great commandment. And the second is like 
unto it, Thou shalt love thy neighbor as thyself. 
On these two commandments hang all the Jaw 
and the prophets" Matt. 22 : 37-40. 

Jesus quotes these commandments word for 
word from the Old Testament, tho first from 
Dent 0:5, and the second from Lev. 10:18. 
And these are a part of the moral precepts. 
How highly Jesus exalts them; how plainly he 
teaches that they are still to be observed. But 
he says not one word about observing any of the 
typical law. 

Now listen to Paul upon the same subject in 
his letter to the Romans. That it is the ten 
commandments, the law which the Jews re- 
ceived, is clear. Chap. 2 : 17-27 : 11 Behold, thou 
art called a Jew, and restest in the law/ 1 f< being 
instructed out of the law" The Jews never re- 
ceived Christ nor his teachings, hence this refers 
to the old law which they all received, Paul 
then refers to four of the ten commandments, 
thus putting it beyond doubt as to what law he 
is speaking of. "Thou that preachest a man 
should not steal, dost thou steal ? [the eighth 
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commandment] thou that sayest a man should 
not commit adultery, dost thou commit adultery 7 
[the seventh commandment] thou that abhorr- 
est idols, dost thou commit sacrilege ? [the first 
commandment] . . . for the name of God is 
blasphemed [the third commandment] among 
the Gentiles through you, as it is written." 

The old law of ten commandments, then, is 
the one under consideration by Paul as late as a. 
D. GO, some SO years after the resurrection. 
What does ho say of it ? "For circumcision ver- 
ily protiteth, if thou keep the law; but if thou 
be a breaker of the law, thy circumcision is mado 
uncircumctsion. [If your circumcision helps you 
to keep this moral law, so far it is profitable ; bu t 
if you break the moral law, your observance of 
tlie ceremonial law amounts to nothing.] There- 
fore, if the uncircumcision [the uncircumcised 
Gentile Christians] keep the righteousness of the 
law, shall not his uncircumcision he counted for 
circumcision? And shall not uncircumcision 
which is by nature, if it fulfill the law, judge 
thee, who by the letter and circumcision dost 
transgress the law ? " Here Paul states that if 
the uncireumcised Gentiles will keep the law of 
which he has spoken, they will be accepted and 
will judge and condemn the Jews who are cir- 
cumcised, but do not keep that law. Several 
important conclusions necessarily follow from 
the above argument of the apostle, 

1, The law of ten commandments does extend 
to Gentiles. 

2, We can keep it acceptably to God without 
being circumcised, 

3, It is entirely distinct and separate from the 
ceremonial law ; for a man can keep the ceremo- 
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nial law and yet break thia law ; or he can keep 
this law of ten commandments and still entirely 
disregard the law of ordinances. But if circum- 
cision and the decalogue were only different parts 
of the same law, then a neglect of circumcision 
would be a violation of the law as a whole ; for 
James correctly says, "Whosoever shall keep the 
whole law, and yet o fiend in one point, he is 
gplty ofalL" Chap. 2: 10, But as Paul dis- 
tinctly declares that a man can disregard the law 
of circumcision and still acceptably keep the law 
of ten commandments, they am not parts of the 
same law, but are two separate laws, This alone 
would firmly establish our position on the two 
laws, 

4. Notice how little importance is attached to 
circumcision, but how much is placed upon tho 
keeping of the precepts of the decalogue, 

Paul also states that this law is founded in 
nature itself. Thus; "For when the Gentiles, 
which have not the law [never had it written 
out in a book as the Jews had], do by nature the 
things contained in the law, these, having not 
tho law, are a law unto themselves; which show 
the work of the law written in their hearts" 
Rom, 2 ; 14?, 15. And, finally, Paul concludes his 
argument on the decalogue thus ; "Do we then 
make void the law through faith ? God forbid ; 
yea, we establish the law." Chap. 3 : 31. 

Here we take our stand. The apostle's state- 
ment is positive, clear, and decisive. The law is 
not abolished, Here, also, we have overwhelm- 
ing evidence that there were two laws in the Old 
Testament, one of which was abolished by the 
gospel, and another which was not. Compare 
this with Eph. 2 : 15 : " Having abolished in his 
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flesh the enmity, even the law of commandments 
contained in ordinances." In this text Paul square- 
ly states that Jesus did abolish a certain law. 
The Greek word here rendered abolished is ka- 
targeo t the very same one that is rendered " make 
void" in Rom. 3:SL So Paul in Rom. 3:31 
says the law is not abolished and in Eph. 2 : 15 
says as pointedly that the law is abolished. If 
there was only one law, this would be a square con- 
tradiction. But the context makes it all plain. In 
Rom. 2 and 3 Paul is treating of the moral law of 
ten commandments, while in Eph, 2 he is speak- 
ing of " the law of commandments contained in 
ordinances." See verse 15. 

What do our opponents do with these stub- 
born iacts ? Just nothing. They pass them in 
silence. 

In Rom. 7, Paul again refers to the ten com- 
mandments. Verse 7 : "I had not known lust, 
except the law had said, Thou shalt not covet. 1 ' 
This is a quotation from the tenth command- 
ment, showing what law he means. Of this law 
he says, verse 12, "Wherefore the law is holy, 
and the commandment holy, and just, and good." 
How could he exalt that law in higher terms 
than this t Nor does he say that it used to be 
holy, but he says, "the law is holy." It was 
still holy, just, and good, when he was writing, 
thirty years after the resurrection. Again he 
says of it, verse 14, " For we know that the law 
is spiritual" Again, verse 22, "For I delight in 
the law of God after the inward man." Could 
Paul have said all this of an old abolished law, 
-which at the best was a yoke of bondage, which 
was against us, and contrary to us? No, indeed. 

Once more lie appeals to the ten command- 
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ments to enforce brotherly love, thus : " Owo no 
man anything, but to love one another ; for he 
that loveth another hath fulfilled the law. [What 
law ? Answer :] For this, Thou shalt not com- 
mit adultery, Thou shalt not kill, Thou shalt not 
steal, Thou shalt not bear false witness, Thou 
shalt not covet ; and if there be any other com- 
mandment [relating to your duty toward your 
neighbor, the subject of which he is treating], it 
is briefly comprehended in this saying, namely, 
Thou shalt love thy neighbor as thyself. Love 
worketh no ill to his neighbor; therefore love is 
the fulfilling of the law." Rom. 13:8-10. } lero 
are quoted in order five of the ten command- 
ments. Then he quotes, "Thou shalt love thy 
neighbor as thyself," which, he says, briefly com- 
prehends them all. Thus Paul honors the law 
of ten commandments, and enforces it upon Chris- 
tians. So it always is in every reference which is 
made to that law in the New Testament. 

In 1 Cor. 7:19, the apostle again shows a 
marked distinction between the two laws. " Cir- 
cumcision is nothing, and uncircumcision is noth- 
ing, but the keeping of the commandments of 
God." That is, tne keeping of the ceremonial 
law or its neglect amounts to nothing, but the 
important thing is to keep God's commandments. 

The testimony of James in favor of the ten 
commandments is plain and strong. Chap. 2: 
8-12 : « If ye fulfill the royal law [royal, kingly, 
the law of the Great King] according to the 
scripture, Thou shalt love thy neighbor as thy- 
self, ye do well." It requires love to fulfill the 
law, hence in keeping it we must remember this 
principle : " But if ye havo respect to persons, yo 
commit sin, and are convinced of the law as trans- 
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gressors. For whosoever shall keep the wholo 
law, and yet offend in one point, he is guilty of 
all." Now he will show of what law ho is speak- 
ing : " For he that said [margin, that law which 
said], Do not commit adultery, said also, Do not 
kill. Now, if thou commit no adultery, yet if 
thou kill, thou art become a transgressor of the 
law." Hero James quotes the sixth and seventh 
of the ten commandments, the only law which 
says what he here quotes. Thus he directly en- 
forces that law, and all of it, too, for he says that 
whoever keeps the whole of that law and yet of- 
fends in one point is guilty of all. Then the whole 
ten are binding and must be kept. Hence he adds : 
u So speak ye, and so do, as they that shall be 
judged by the law of liberty." Then men will be 
judged by this law in the judgment. It is prop- 
erly called " the law of liberty," because those who 
keep it are not condemned, but are free from sin. 
Thus David says, " I will walk at liberty ; for I 
seek thy precepts." Ps. 119:45. 

John also says, " This is the love of God, that 
we keep his commandments." 1 John 5 : 3. De- 
scribing the saints who live at the second advent, 
the Lord says, "Here are they that keep the 
commandments of God, and the faith of Jesus." 
Rev. 14:12. The faith of Jesus embraces the 
gospel, the teachings of Christ. The command- 
ments are those of God the Father — his moral 
law, the ten commandments. And, finally, in the 
very last revelation we have from Jesus, which 
we find in Rev. 22:14, he especially mentions 
his Fathers commandments, and pronounces a 
blessing upon those who keep them. " Blessed 
arc they that do his commandments, that they 
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may have light to the tree of life, and may enter 
in through the gates into the city." 

Thus we see that whenever the ten command- 
ments are mentioned, or any one of them, either 
by Jesus or his apostles, they are always praised, 
exalted, and enforced. That law is held up as the 
standard of life, the test of character, and the 
rule of judgment 

That the reader may appreciate more forcibly 
the contrast between the two laws, I will hero 
draw up a table of comparison between what is 
said of the great moral law of God as summarily 
contained in the ten commandments, but includ- 
ing their various branches, the moral precepts of 
the Old Testament as well as of the New, and 
what is said of the law of types as given through 
Moses. The moral law we will call Number 1, 
and the ceremonial law Number 2. 




THE TWO LAWS COMPARED. 

f Number 1— Existed in Eden, before the ML 
I Number 2^—Was given after the fall 

1 



Number 1 — Was violated in the transgression 
which caused the falL Gen, 3 : 6, 
j Number 2— Was given in consequence of that 
I transgression of No. 1. Gal. 3:19, 



Number 1— Relates only to moral duties. Ex. 

3 j 20: 1-17, etc. 
Number 2— Is wholly ceremonial, pointing to 

the promised seed. Heb, 9 : 10- 

f Number 1— Was spoken by God from Heaven. 

4 -j Dent 4: IS, 

{ Numter 2— Spoken by Moses. Deut. 1 : 1-6. 
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( Number 1— Was written by God. Ex. 31 : 18. 
5 J Number 2— Was written "by Moses. Deut. 
( 31:9. 

i Number 1 — Was engraved upon stone. Deut, 
4:13. 
Number 2— Was written in a book. Deut 
31 : 24. 



( Number 1— Was placed in the ark. Deut- 10:5. 

7 1 Number 2^Was put in the side of the ark, 
{ Deut 31 s 26. 

f Number l^Was " right," " true," and "goo&" 

8 \ Neb. 0:13. 

( Number 2— Was " not good." Eze. 20 : 25, 

Number 1^-Was a law " which if a man do, lie 
shall even live in " it. Kze. 20 ; 1 \, 
Number 2 — Was a law whereby they should 
"not live." Eze, 20:25. 

How could these possibly be tho same law t 

( Number 1— Was perfect Pal 19 : 7. 

10 \ Number 2— Made nothing perfect. Ilefc. 7 : 
I 19. 

( Number 1 — Christ did not come to destroy. 

11 < 



Matt 5 : 17. 
( Number 2— He abolished, Epb, 2 : 15. 



Number 1 — Is to endure while heaven and 
earth stand Matt 5 : 18. 
J Number 2— Passed away when the seed came. 
( Gal. 3:19. 
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Of Number 1 Christ said, " Whosoever, there- 
fore, shall break one of these least 
commandments, and shall teach 
men bo, he shall be called the least 
in the kingdom of Heaven, " Matt 
5:10. 

Of Number 2 the apostles said, "We gave no 
such commandment " that " ye 
should keep the law." Acta 1 5 : 2 4, 

j 4 f Number 1— Is u the law of liberty." J as. 2 : 1 2. 
\ Number 2— Is a " yoke of bondage*" Gal 5:1. 



15 



10 



Number I— The apostle delighted in, Rom. 7 ; 
22. 

Number 2 — Was a yoke which could not be 
borne, Acts 15 j 10, 

Number 1— Is not abolished, but established, 
by faith. Rom. 3 : 31. 

N amber 2 — Was abolished by the cross, Eph. 
2 : 15. 



How could the same law be abolished, and not 
abolished, at the same time ? 



Number 1 — Is "spiritual." Rom, 7 : 14. 
Number 2— Is « carnal." Heb. 7 : 1G. 



Can the same law be both spiritual and carnal 
at the same time ? Yes, if white is black, and 
black is white. 



Number 1— Is "holy," and "just, and good," 

Rom. 7 : 12. 
Number 2— Is called "the enmity," "that was 

against as, which was contrary to 

us." Col. 2 :14 



19 1 
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Number 1— Contains the whole duty of man. 
Eccl 12:13. 

Number 2—" Stood only in meats and drinks, 
and divers washings, and carnal 
ordinances." Heb. 9 : 10. 

Number 1— Was written by nature in the heart 
of the Gentiles. Rom. 2:14. 

Number 2— Was a wall of partition between 
Jews and Gentiles. Eph. 2 : 14, 15, 



gl | Number 1— Was « the royal law," Jag, 2 : S. 



Number 2— Was the law of Moses, Acts 15 ; 10. 



22 | 



23 



Number 1 — Jesus came to magnify and make 

honorable. Isa, 42 : 21. 
Number 2^He disannulled. Heb. 7 ; 18. 

Number I— Is to be kept with the faith of Je- 
sus. Rev. 14 r 12. 

Number 2— Is superseded by the faith of Je- 
sus. Gal. 3: 19-25. 



Number 1— Must be kept as a condition of en- 
trance into eternal life and para- 
24 \ diae. Matt 19 :1 6-19; Rev. 22:14, 

Number 2 — Is not a standard of character. 
Rom. 2 : 25-27, 

t Number 1— Is the law by which the world will 
9 k ) be judged. Jas, 2:12; EccL 12 : 

^ ) 13, 14, 

' Number 2 — Will judge no man. CoL 2 : 1G P 

This last might bo greatly extended, but the 
above points of contrast are sufficient to show 

Two Laws. 6 
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that all inspired writers have recognized and 
noted the distinction between the two laws, the 
moral and ceremonial. 

ABSURDITIES OF THE POSITION 

THAT THERE WAS BUT ONE LAW IN THE OLD TES- 
TAMENT, WHICH ORIGINATED AT THE TIME 
OF MOSES, AND ENDED AT THE CROSS. 

There are many great absurdities involved in 
the position that God's moral law was first given 
at Sinai, extended only to the Jews, and died at 
the cross to make way for a new law of Christ. 

1. If this position be tme, then there was no 
law against idolatry, profanity, murder, fcc, till 
the time of Moses. 

2. Those who take this position cannot show 
where God ever gave any law to the Gentiles, or 
made any claims upon them. But is he not the 
God of the Gentiles as well as of the Jews ? Yes, 
for so Paul expressly says. Rom. 3 : 20. Is God a 
respecter of persons ? Why then did God select 
the Israelites, and give them his law ? Simply 
because all other people had turned away from 
God, and did not care for his law. 

3. Those who deny the pre-eminence which 
we claim for the decalogue can give no rea- 
son why the Lord singled out the ten command- 
ments, and gave them in so conspicuous a manner 
as he did. All God's acts are in wisdom and for 
a purpose. It was not by accident that he sin- 
gled out and gave the decalogue as he did. Ev- 
idently, ho did it to honor that law above all 
others. 

4. The one- law position makes no distinction 
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between moral and ceremonial precepts. It jum- 
bles them all together, while the Lord has every- 
where made a marked distinction between them. 

5. This position is guilty of the horrible 
assumption that the all-wise God has to amend, 
alter, and abolish his moral laws as men do hu- 
man laws. Why should God abolish a moral 
precept? The thought is blasphemous. We 
claim that not a single moral precept of the Old 
Testament has been done away. 

( 6. The position stated at the head of this di- 
vision of the subject, teaches that all the ten com- 
mandments were abolished at the cross, and nine 
of the ten re-enacted at the same instant ! 

7. Of course this must have been done simply 
to get rid of the Sabbath, as the law would have 
been all right, but for that. 

8. Or, as some claim, the law was abolished at 
the cross, and re-enacted at Pentecost, which 
leaves an interregnum of fifty days without any 
law at all. "Where no law is, there is no trans- 
gression." Rom. 4:15. All the crimes committed 
during those fifty days must go unpunished, as 
there was no law to condemn them ! 

0. God himself came down from Heaven and 
solemnly delivered his law. Then he sent his 
Son to abolish it ! 

10. Christ came to die for the law, and in the 
very act of dying for it, killed the law itself! 

11. No person can be executed under two laws 
at the same time. Hence, if Christ died for the 
old law, he did not at the same time die for his 
new law. Or, if he died for his new law, then 
he could not have died for the old law, his Fa- 
thers law. Therefore, either those under the old 
law or those under the new law have no Saviour, 
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and must be lost This is an important point, 
we urge it upon the attention of our opponents, 

12. Our opponents teach that Christ died for 
his own kw before that law existed and before 
any one had transgressed it, thus making provis- 
ion for sin. 

13. It makes the Son the lawgiver, and leaves 
the Father out entirely. Henee we need an ad- 
vocate with Christ. If Jesus is our lawgiver, 
and we are under his law, then if we break that 
law, against whom do we sin ? The lawgiver, 
of course, who is Christ, Then we need an ad- 
vocate with the offended lawgiver, Jesus, Who 
is this advocate? Is it the pope? the Virgin 
Mary ? or whom ? But John says, " If any man 
sin, we have an advocate with the Father, Jesus 
Christ the righteous." 1 John 2 : 1. This shows 
that it is the Fathers law against which wo of- 
fend, when we sin. 

1 4 It makes Christ an advocate between us 
and his own law, a most palpable absurdity, 

15* The world was in rebellion against the law 
of the Father. God sent his Son to reconcile the 
world to himself. Says Paul, H God was in Christ, 
reconciling the world unto himself" 2 Cor. 5 : 10, 
But Christ abolished his Father's law and set up 
one of his own, thus becoming the greatest rebel 
of them all I But no ; the grand object of the 
gospel is to reconcile men to God. 2 Cor, 5 : 20. 

16* Men cannot be judged by an abolished 
law ; hence all those before the cross will go free 
in the Judgment, having no law to condemn them. 
Will God judge the millions of Hebrews who 
lived from Moses to Christ by an old dead law 
which, according to our opponents, was always 
only a yoke of bondage, grievous to be borne ? It 
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would be a violation of every principle of law. 
Thus I read in the Decision of the Supreme 
Court of Iowa, 1862— Iowa, Reports, vol xii. p. 
311 :— 1 
"The general principle relied upon, indepen- 
dent of some statutory rule, is not controverted, 
that when a statute is repealed it must be con- 
sidered as if it had never existed, except with 
reference to such parts as are saved by the re- 
pealing statute." This refers to the criminal code, 
not to the civil law. But our opponents claim 
that all God's law was abolished — no part saved. 
Hence it cannot be a rule in the Judgment, 

17. It assumes that the decalogue has been 
abolished, when no record of its repeal can bo 
found. Notice how carefully the record is made 
when even human laws are abolished : — 

Law repealed. " Be it enacted by the General 
Assembly of the State of Iowa, That section 
2498 of the Revision of 18G0, he and the same is 
hereby repealed Approved Feb. 7, 167tX— Ses- 
sion Laws of the Thirteenth General Assembly 
of Iowa, p. 112. 

Let our opponents bring something like this 
for the repeal of God a law, and we will believe 
them. 

18, Laws which are to decide the eternal des- 
tiny of billions of souls should be given in the 
plainest possible manner. They should not he 
left to inference and guess-work. Beyond dispute 
God did give one law — the decalogue. He deliv- 
ered it in just that solemn, public, and definite 
manner that we would expect in so all-important 
a transaction. 

But our opponents claim that Jesus gave a new 
code of laws in place of the old, yet they can 



dventist Research 



86 



TIIE TWO LAWS, 



produce no record as to vjken it was given, wJiera 
it was given, how many precepts it has, which is 
the first or the lcL$t> who gave it, to whom it was 
given, what its penalty is, wlwrein it differs from 
the old, or any other particular. 

Of all documents, a law should be given in the 
plainest manner, But in what book, chapter, 
and verse is this new law to be found ? Was it 
given during Christ's life ? or was it at bis death \ 
or was it after hU resurrection ? Was it deliv- 
ered in the temple, by the sea- side, or where ? 
Has it only nine commandments now ? or has it 
a dozen? Which is the first commandment? 
Was it given in private, or in public? to the dis- 
ciples, or to the world ? Surely, if this law has 
a real existence, all these questions ought to be 
easily answered. But the Bible leader knows 
that the New Testament is entirely silent upon 
all these questions. It neither knows nor says 
anything of such a new law, 

19. When an attempt is made to find this new 
law, some of its precepts are found enacted dur- 
ing the life of Christ before the time it is claimed 
that the old law was abolished, thus having two 
moral laws relating to the same duties, in opera- 
tion at the same time. How absurd such a posi- 
tion ! But look at its unsoundness* It is claimed 
that the first great commandment is found in 
Jesus' answer to the lawyer, "Thou shalt love 
the Lord thy God with all thy heart " But no- 
tice the record : a And, behold, a certain lawyer 
stood up, and tempted him, saying, Master, what 
shall I do to inherit eternal life ? He said unto 
him, What is written in the law ? how readest 
thou 1 And he answering said, Thou shalt love 
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the Lord thy God with all thy heart," &c. Luke 
10 : 25-27. 

(1) The question is an all-important one, What 
shall we do to gain eternal life ? (2) Jesus, to 
whom it was propounded, had come into this 
world for the express purpose of solving that 
question and teaching the way to eternal life. 
(3) The Lord, in answer, directed the lawyer 
right back to "what is written in the law/' (4) 
This cannot refer to a new law of Christ's, for 
none of the gospel was "written" till many 
years after, and it was the law with whicli the 
Jewish lawyer was familiar, (5) The words 
quoted by the lawyer are found in Deut. 6:5; 
Lev, 19 : 18, a part of the moral law as ex- 
plained through Moses. These precepts were 
not given by Jesus, nor in the New Testa- 
ment, but are found in the old law. (6) Jesus 
said, " Do this and thou shalt live," (7) If this 
was the new law now given for the first time, 
then the lawyer gave it to Jesus, and not Jesus 
to the disciples I This makes that wicked Jew- 
ish lawyer the lawgiver for the Christian church ! 
So if we examine every text claimed by our op- 
ponents, we shall find no new law given by 
Christ, but only a confirmation of the old one, 

20. Next, many of the precepts of this new 
law are found for the first time in the epistles of 
the apostles which were not written till thirty 
years, or more, after it is claimed the decalogue 
was abolished, thus leaving thirty years without 
any law against various sins, Thus the com- 
mandment against images is supposed to be 
found in this text : w Little children, keep your- 
selves from idols " 1 John 5 r 21. But this was 
written A, D. 90, some sixty years after the res- 
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urrection. If this is the time and the place, 
when and where, the law against images was first 
given, then there were sixty years without any 
law against idolatry ! What a blasphemous po- 
sition ! Is it replied that this is not the law, but 
only a reference to it, showing that there was a 
law against idolatry ? This yields the whole 
question, as it admits that this is not a law, but 
only a reference to it. But we demand that the 
law itself shall be found. This cannot be done in 
the New Testament ; for it is not there, though 
there are innnmerable references to it, but all 
pointing back to the Old Testament. 

21. It" the law is to be found in the sayings of 
the apostles, then God is not our lawgiver, but 
men are- But James says, " There is one law- 
giver " J ames 4:12. The apostles never claimed 
to give lays ; they only expounded and taught 
the law as already existing. 

22. Finally upon the most important of all 
subjects, the giving of the law of Jehovah, by 
which the eternal destiny of our race is to he de- 
cided, it leaves us to mere inference and guess- 
work. 

A theory which involves so many and so 
great absurdities must be a very had one. 

THE OLD TESTAMENT ALWAYS APPEALED TO BY 
THE NEW TESTAMENT WKITERS TO 
ENFORCE THEIR TEACHINGS, 

The following facts have an important bearing 
upon the question of the abolition of the law. 
The reader should not pass them over lightly, 

1. It is absurd to suppose tlwi tlie Lord would 
abolish any moral precept Yet this is what our 
opponents have to maintain who contend that all 
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the laws of the Old Testament were abolished. 
In Deut 6:5, we have this precept: "And thou 
shalt love the Lord thy God with all thine heart, 
and with all thy soul, and with all thy might/' 
Talk of abolishing such a preeept. No ; not while 
the throne of God stands. 

Or take this one : " Thou shalt not defraud thy 
neighbor, neither rob him ; the wages of him that 
is hired shall not abide with thee all night until 
the morning. Thou shalt not curse the deaf, nor 
put a stumbling-block before tbe blind, but shall 
fear thy God: I am the Lord. Ye shall do no 
unrighteousness in judgment; thou shalt not re- 
peet the person of the poor, nor honor the person 
of the mighty ; but in righteousness shalt thou 
judge thy neighbor. Thou shalt not go up and 
down as a talebearer among thy people ; neither 
shalt thou stand against the blood of thy neigh- 
bor : I am the Lord. Thou shalt not hate thy 
brother in thine heart ; thou shalt in any wise re- 
buke thy neighbor, and not suffer sin upon him. 
Thou shalt not avenge, nor bear any grudge 
against the children of thy people, but thou shalt 
love thy neighbor as thyself: I am the Lord/* 
Lev, 10:13-18. 

I maintain that the New Testament itself does 
not contain any better precepts than these ; indeed 
there could be no better ones. Now, reader, in 
the name of common sense, why abolish such laws 
as these? Yet the Old Testament abounds in 
them from Genesis to Malaehi. I maintain that 
not a single one of all the moral precepts of the 
Old Testament has been abrogated or set aside 
in any manner. No ; they should be studied anrl 
obeyed by Christians now as they were by the 
men of God of old. 
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ft 2%6 New Testament alone does not furn ish 
sufficient instructions upon every moral duty. 
We ask the especial attention of those to this 
point who talk so lightly against the Old Testa- 
ment, and who maintain that the New Testa- 
ment alone is a sufficient rule of faith and prac- 
tice. This is a pernicious doctrine, everywhere 
condemned in the New Testament itself. Con- 
sider a few stubborn facts : Where is the New 
Testament law regulating marriage, telling whom 
we may marry and whom we may not? You 
may say it forbids adultery, but that is not 
enough. Is it wrong for me to many my sister, 
my aunt, my daughter, my niece, &c, ? Of course, 
you say, it is wrong ; but where is your New Tes- 
tament law against it ? You have none. It says 
nothing about it. And why ? Because this sub- 
ject is fully treated of and explained in the Old 
Testament, See Lev. 18. 

Again, there is no law in the New Testament 
regulating the observance of the Sabbath day* 
You must go to the Old Testament for that. 
Again, where is your law in the New Testament 
defining idolatry ? Yon say it condemns idolatry. 
But what is idolatry ? Further, where is your 
commandment in the New Testament against 
making and worshiping images? You have 
none. Again you must go to the Old Testament 
for this. Is it not wrong to take usury t Of 
course it is ; and yet where is this forbidden in 
the New Testament? Nowhere, Is polygamy 
wrong 1 Of course it is ; but where is this so-called 
New Testament law against that ? It is not to 
be found. Here again you have to go to the Old 
Testament, You find it in Lev, 18:18; Deut. 
17 : 17. Once more ; is it not wicked for man 
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to lie with dumb beasts ? In the Old Testament 
a kw was given prohibiting it under the penalty 
of death. Ex, 22 : 19. But there is no such law 
in the New Testament. 

A large number of such things might be men- 
tioned in reference to which no law can be found 
in the New Testament, but upon which direct 
laws are found in the Old Testament, All admit 
these principles to be moral and highly impor- 
tant, and yet the New Testament is silent con- 
cerning them. What does this show ? Simply 
this, that the New Testament docs not, and does 
not claim to, supplant the Old, as a book of morals 
on all points. Ifc constantly refers us to the Old 
Testament. 

$. The New Testament repeatedly enjoins 
upon us the duty of studying and obeying tlte 
Old Testament Scriptures. This certainly would 
not bo so if the Old Scriptures were abolished 
and the New contained all that was necessary 
for the Christian to know, Our divine Master 
said, "Search the Scriptures; for in them yc 
think ye have eternal life; and they are they 
which testify of ma" "For had ye believed 
Moses, ye would have believed me ; for he wrote 
of me. But if ye believed not his writings, how 
shall ye believe my words f John 5 : 46, 47. 
To Timothy, Paul said,"And that from a child thou 
hast known the Holy Scriptures, which are able 
to make thee wise unto salvation through faith 
which is in Christ Jesus, All Scripture is given 
by inspiration of God, and is profitable for doc- 
trine, for reproof for correction, for instruction in 
righteousness, that the man of God may be 
perfect, throughly furnished unto all good works " 
2 Tim. 3:15-17. 
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What Scriptures had Timothy known from a 
child ? Only the Old Testament Scriptures, be- 
cause none of the New Testament was written 
when he was a child ; and much of it was not 
written till after Paul wrote this to him. None 
will deny that the Scriptures here recommended 
are the Old Testament Scriptures. Notice care- 
fully what Paul says of them. He affirms that 
these Scriptures are able to make a man wise un- 
to salvation through faith in Christ ; and further, 
they are profitable for reproof. But how could 
they reprove a man if they were no longer au- 
thority ? Further, they are profitable for instruc- 
tion in righteousness. Then their teachings must 
furnish some standard of righteousness, must 
be a law of righteousness. Lastly, he says 
they will thoroughly furnish the man of God un- 
to all good works. These Scriptures fully justify 
all that we claim with regard to the Old Testa- 
ment as being authority on Christian morality and 
good works. Read the following text : * For what- 
soever things were written aforetime were written 
for our learning, that we through patience and 
comfort of the Scriptures might have hope." 
Rom. 15 : 4. 

The book of Acts abounds in proof upon this 

Joint. As the eunuch was reading the prophet 
saiah, it is said that Philip took the book and be- 
gan at the same scripture and preached unto him 
Jesus. Acts 8 : 35. Then a man could preach 
the gospel from the Old Testament. Paul always 
opened the Old Testament Scriptures and argued 
from them. See Acts 17 : 2, and numerous place?. 
Time would fail me to quote the passages upon 
this point. 

£ The Old Testament is always appealed to 
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by New Testament vmtcrs to enforce their pre- 
cepts. Jesus himself did this. He did not ig- 
nore the moral law of the Old Testament and set 
up a new standard of his own, but he appealed 
to it to justify his teachings. When Satan 
came to him with his temptations, he met him 
every time with, * It is written," and then quoted 
from the Old Testament. See Matt 4 : 1-10. 
When he wished to rebuke the Pharisees for 
their sins, ho quoted the fifth commandment 
from the decalogue. Matt. 15:1-9. When the 
young man came to him, asking what he should 
do to inherit eternal life, what did Jesus say ? 
Did he give him some new law of his own ? By 
no means; but he said to him, "If thou wilt en- 
ter into life, keep the command ments," and then 
he quoted five precepts from the old law of the 
decalogue. Matt. 19:16-19. On another occa- 
sion a certain lawyer asked him, "Master, what 
shall I do to inherit eternal life ? He said unto 
him, What is written in the law ? how readest 
thou ? And he answering said, Thou shalt love 
the Lord thy God with all thy heart, and with 
all thy soul, and with all thy strength, and 
with all thy mind ; and thy neighbor as thyself. 
And he said unto him, Thou hast answered right; 
this do, and thou shalt live." Luke 10 : 25-28! 
Here Jesus refers him right back to the law in 
the Old Testament as the rule by which to gain 
eternal life. When Jesus was accused by the 
Pharisees of breaking the Sabbath, he appealed 
to Old Testament authority to justify what he 
did. 

In the parable of the rich man and Lazarus he 
says, "They have Moses and the prophets; let 
them hear them. ,, Luke 1(> : 29. Jesus repeat- 
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edly said that he came not down from Heaven 
to do his own will, but the will of his Father. 
John 5:30; 6 : 38. And then he said, " Not ev- 
ery one that saith unto me, Lord, Lord, shall en- 
ter into the kingdom of Heaven; but he that 
doeth the will of my Father which is in Heaven " 
Matt. 7 : 21* When the martyr Stephen was re- 
buking the Jews for their sins, he said to them, 
" Who have received the law by the disposition of 
angels, and have not kept it" Acts 7 : 53, This 
was their great sin— they had not kept God's 
holy law. Notice how Paul proceeds when he 
wishes to prove, not only the Jews, but also the 
Gentiles, to be sinners, and in need of Christ* 
He goes directly to the Old Testament to do it. 
Thus he says, " For we have before proved both 
Jews and Gentiles, that they are all under sin ; 
as it is written, There is none righteous, no, not 
one ; there is none that understandeth, there is 
none that seeketh after God, They are all gone 
out of the way, they are together become unprof- 
itable; there is none that docth good, no, not 
one/ 1 Rom, 3 ; 9-12. 

These scriptures were of authority, and did 
apply to the Gentiles as well as to the Jews in 
the year a, d, GO. In Rom 7 : 7, he appeals di- 
rectly to one of the ten commandments, saying 
that he had not known sin except the law had 
said, "Thou shalt not covet." 

And again, wishing to teach children obedi- 
ence to parents, how does he enforce it ? By 
some New Testament precept ? No, he appeals 
directly to the old law in the Old Testament ; 
" Children, obey your parents in the Lord ; for 
this is right. Honor thy father and mother ; 
which is the first commandment with promise ; 
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that it may be well with thee, and thou mayest 
livelong on the earth." Eph. 6:1-3. This is 
the fifth commandment of the decalogue. It 
shows that Paul did regard that law as of au- 
thority, and to it he appealed to enforce his 
teachings. 

Does he wish to teach women their duty? 
Again he appeals directly to the law. " Let 
your women keep silence in the churches ; for it 
is not permitted unto them to speak ; but they 
are commanded to be under obedience, as also 
saith the law " 1 Cor, 14 : 34. 

Does he endeavor to inculcate brotherly love 
among Christian brethren by some New Testa- 
ment law ? No ; he enforces it by a quotation 
from the old law of ten commandments. Thus 
he says: "Owe no man any thing, but to love 
one another; for he that loveth another hath ful- 
filled the law. For this, Thou shalt not commit 
adultery, Thou shalt not kill, Thou shalt not 
steal, Thou shalt not bear false witness, Thou 
shalt not covet ; and if there he any other com- 
mandment, it is briefly comprehended in this 
saying, namely, Thou shalt love thy neighbor as 
thyself. Love worketh no ill to his neighbor; 
therefore love is the fulfilling of the law/' Horn. 
13 :8-10. Mark this point well. The old law 
is his source of appeal for his authority every 
time. 

And so it was with all the apostles. When 
James reproved his brethren for pride, for disre- 
spect to their poor brethren, he also appealed 
right to the old law to convince them of sin 
Thus he*says: "If ye fulfil! the royal law ac- 
cording to the scripture, Thou shalt love thy 
neighbor as thyself, ye do well ; but if ye have 
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respect to persons, ye commit sin, and are con- 
vinced of the law as transgressors. For whoso- 
ever shall keep the whole law, and yet offend in 
one point, he is guilty of all. For he that said, 
Do not commit adultery, said also, Do not kill. 
Now if thou commit no adultery, yet if thou kill, 
thou art become a transgressor of the law." 
James 2:8-11. 

To his brethren, John also wrote this : "Breth- 
ren, I write no new commandment unto you, but 
an old commandment which ye had from the be- 
ginning " 1 John 2 : 7. And again, " Whoso- 
ever committeth sin traosgresseth also the law ; 
for sin is the transgression of the law," 1 John 
3:1 

Peter also held up to his brethren the Old Tes- 
tament standard of holiness as the rule of their 
life. " But as he which hath called yon is holy, 
so be ye holy in all manner of conversation ; be- 
cause it is written, Be ye holy; for I am holy." 
I Pet. 1:15, 16. 

All these examples do clearly show that the 
New Testament writers never dreamed of dis- 
carding the Old Testament Scriptures, or of set- 
ting aside the law of God as authority. In the 
New Testament there are four hundred and fifty- 
nine direct quotations from the Old Testament, 
and five hundred and one references to it, aa may 
he seen by any table of quotations. Would to 
God our modern religious teachers would follow 
this worthy example. 

However plain any truth may be, objections 
can always be brought against it which can be 
made to appear quite plausible. Atheists urge 
objections against the existence of God which are 
not easily answered. Infidels have a thousand 
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objections to the Bible, and to the Christian religion, 
many of which are hard to answer. Pedobaptkts are 
on hand with objections to immersion, and immaterial- 
ly have plenty of objections to the earth's becoming 
the saints' future inheritance, 

Indeed, what doctrine has not been objected to? 
what truth not opposed? So with God's law. Though 
it is one of the pkinest subjects in the Bible, yet men 
can devise objections against it As long as there is 
the shadow of an argument in one of these, they are 
deaf and blind to the plainest and most direct proofs 
in favor of the law of God. What do they do with all 
the proofs supporting it? Generally, nothing. An 
objection or two fills their whole mind, and they can 
see nothing else. But the arguments brought are sim- 
ply objections, nothing more, which can be fairly an- 
swered. We will now notice a few of these objections, 
Fikst Oiw Brno*— JKm o/ tfe ten eowmndmmti 
are brought over into the New Testament ; but the Sab- 
bath, or /mirth commandnwti, is not 

Answer. This means that nine of the ten command 
ments are either repeated, re-enacted, or referred to in 
the New Testament, while the fourth is not. We will 
examine each point. Many, in their opposition to the 
Sabbath, carry the impression that all the command- 
ments except the Sabbath are repeated word for word 
in the New Testament. But such is not the case. 
Neither the first, second, third, fourth, nor tenth com- 
mandments, are anywhere repeated in the New Testa- 
ment This is an important fact, as it shows that the 
New Testament does not give a new code of laws. 

The other five commandments, with a part of the 
tenth, are quoted in the following passages in the 
New Testament : Matt 5 ; 21, 27; 15:4: 19 : 13, 10 ■ 
Mark 7: 10; 10:19; Late 18: 20; Boat 7 :7 ; 13 • 
I* J Eph. 6 : 2, 3 ; James 2:11, If, then, the Sabbath 

Tiro Laws. 7 
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is not now obligatory becauso that commandment is 
not directly quoted in the New Testament, then also 
the first three are not now binding, and it is no sin to 
have other goda, worship images, or profane God's 
name ! To what a monstrous conclusion this theory 
leads ! So it always will be found that every argu- 
ment framed against the Sabbath cornea with equal 
force against the other commandments. 

But yielding the point that there arc several othcis 
of the ten commandments, as well as the Sabbath, not 
quoted at all in the New Testament, our opponents 
next claim that there were nine of the ten command- 
ments re-enacted in the New Testament, not, indeed, 
in the very words of the old law, but in substance tho 
same. It is painfully amusing to see them try to find 
these commandments as thus re-enacted. Here is the 
mode generally adopted : First commandment, 1 John 
5:21, "Keep yourselves from idols." How plaint 
But stop ! When was this written 1 Not till a. d. 90, or 
aboutsixty years after the resurrection. Here, then, 
were sixty years before the first commandment was re- 
enacted— sixty years in which there was no law against 
idolatry ! If, to evade this terrible conclusion, it is ad- 
mitted that this passage does not bring to view the placo 
where and the time when this commandment was re-en- 
acted, but only a reference to it as already existing, then 
the whole point is given up. For thereby they admit 
that they have no record of the time when, cr placu 
where, this was re-enacted. It only shows that there 
was a law against idolatry and this is simply a reference 
to it as previously existing. Here they are compelled 
to admit the whole truth, and come squarely upon 
our ground. That commandment with the time and 
place of its enactment is nowhere to be found in the 
New Testament ; but in the decalogue, Ex. 20 : 3, 

But it puzzles them very much tn find the second 
commandment re-enacted in the New Testament. 
Matt 22 ; 37, is generally quoted as the nearest to the 
point— "Thou abalt love the Lord thy God with all 
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thy heart." If a man loves God with all his heart, 
ho will not worship any image. But try that a little 
further. Would lie have other gods ? Ko. Then 
this includes the first commandment. Would he pro- 
fane God's name ? Certainly not. Would he violate 
God's holy restday? Ko, This then includes the 
fourth commandment as well as the first three, and 
so proves too much for our opponents. 

But this language was spoken by Christ some time 
before his crucifixion, at which time they claim the 
old law was abolished. So they have a part of the 
law re-enacted before it is abolished ! 13ut the sim- 
ple fact is, this is only a quotation by Christ from the 
Old Testament. The lawyer asked him which was 
the great commandment in "the law "—the law al- 
ready existing, not a new law which Christ should 
give. In answer to this, Jesus quotes verbatim from 
Deut 0:5, the great commandment to love God with 
ill the heart, and from Lev, 10:18, the second, to 
love your neighbor as yourself, Jf, therefore, the giv- 
er of these two great commandments was to supersede 
the decalogue, then it must have passed away in the 
days of Moses, B. c. 1500 ! 

Look at the places where the other commandments 
are claimed to be re-given. In Matt 19:10-10, Je- 
flus, in answer to the young man, quotes the fifth, 
sixth, seventh, eight, and ninth commandments just 
as found in the decalogue. 

This was no re-enactment of them, but simply a 
quotation from the law as already existing. This, too, 
was before they claimed the law abolished ; so that 
Christ re-enacted these before he abolished them, if 
hid be a re-giving of them ! 

So Paul, in Horn. 13:9, quotes five of the ten com- 
mandments. This also is seized on as a re-enactment 
of those commandments. But were they re-enacted 
both by Jesus and by Paul, and then again by James 1 
Chap. 2 : S-l 2, How can any candid man for a mo- 
ment maintain such a position? 
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How plain is the simple fact that both Christ and 
the apostles were only quoting from the law before 
given by God the Father, than whom there could bo 
no higher authority. 

If it is claimed that nine are referred to while the 
fourth is not, this is false. The Sabbath is mentioned 
in the New Testament oftener than any other of the 
ten commandments, being not less than fifty-nine times 
in all. It is worthy of notice that in all these numer- 
ous references not one word is spoken derogatory to 
the honor and sacredness it had always possessed. 

Second Objection. — Stoning to death, the penalty 
for breaking the law, has been abolished ; and as a law 
v tt Mont a penalty is of no force, therefore the law is void. 

Answer, Stoning to death never was the final pen- 
alty for the violation of the moral law. It was sim- 
ply the penalty prescribed by the civil law of tho 
Jews, the same as hanging or imprisonment is with 
us. A little reflection will show this. Suppose a 
Jew had murdered a man. For this he was arrested 
and stoned to death. Was that the penalty of the 
moral law ? If so, as soon as he was dead, he had paid 
tho penalty of the law, and could not, in justice, bo 
made to pay it again. Hence, in the final Judgment 
this man would go clear of the second death ! God 
would not judge, condemn, and punish him twice, for 
the same crime. So he would go straight into the 
kingdom ! This is too absurd to be believed. No ; 
the stoning penalty was simply, that prescribed by tho 
civil law of the land, tho same as hanging is with us. 
But the real and final penalty for the violation of the 
moral law, has always been death — the second death. 
There has been no change in this penalty. It has al- 
ways been the same in the Old and New Testaments. 
Eze. 18 : 20 ; liom. 6 : 23. Those who knowingly 
violate Gods law now will find, in tho Judgment of 
tho great day, that death is tho i>cnalty, tho same as 
ever. 
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TniRD Objection. — We are justified by faith, and 
not by tlie works of tJie law. 

Answer. As there are several passages quoted on 
this point, I will transcribe them and answer them 
altogether. Rom. 1:17: "The just shall live by 
faith." Exactly the same words are quoted in Gal. 
3 :11, and in Heb. 10 : 38. Rom. 3 : 20 : "There^ 
fore by the deeds of the law there shall no flesh be 
justified in His sight ; for by the law is the knowledge 
of sin." Verse 28 : "Therefore we conclude that a 
man is justified by faith without the deeds of the law." 
Eph. 2:8: "For by grace are ye saved through faith ; 
and that not of yourselves; it is the gift of God." 

Many more passages to the same effect might be 
quoted, but these are some of the plainest Our oi>- 
ponente quote these with a great flourish of trumpets, 
and try to make it appear that we are endeavoring to 
be justified, not by faith in Christ, but by keeping tho 
law. Notwithstanding all our protests to tho con- 
trary and all our explanations, they still repeat this 
assertion, simply, it seems to us, because they can 
create a prejudice by it. When we urge them to 
keep God's commandments, they say, " We are not 
saved by keeping the law, but by faith in Christ Do 
you think keeping the Sabbath will save a man?" 
We reply, Can a man be saved while he continues to 
break the law 1 Can a man continue to lie or murder, 
and still be justified and saved by faith ? Certainly 
not Well, then, if a man should keep those com- 
mandments against lying and murdering, would that 
save him? Certainly not Then if he cannot bo 
saved by keeping those precepts, why urgo him to 
keep them? Simply because he cannot be saved un- 
less ho does keep them, and yet keeping them alone 
will not save him. A murderer cannot be saved • 
and yet simply refraining from murder, and keeping 
that commandment, will not save him. So of any 
I>art of the law, tho Sabbath as well as tho rest 

But the question is, Does justification by faith abol- 
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tab tlio law and free us from keeping it ? 80 it is 
claimed, Then the law was abolished fi26 years bo- 
fore Christ by Habakkuk the prophet, far he said at 
that time, the same as Paul did after him, " The just 
shall live by his faith." Chap, 2 : 4. Paul only quotes 
this from him. Cut this is abolishing the law a little 
too soon, even for our opponents. 

But let us come directly at the root of the matter. 
Why is it that the sinner is justified by faith, and not 
by the deeds of the law ? 

The answer is easy, A just and holy law requires 
perfect obedience all the time, Now if a person vio- 
lates it once, it will immediately condemn him. Fu- 
ture obedience cannot atone for this; for nothing short 
of perfect obedience all the time will satisfy the law. 

To illustrate: A kills a man. He passes on ten 
years undiscovered, during which time he carefully 
keeps the law. Now he is arrested and proved 
gtttlty. Will the law justify him for that murder 
because he has kept the law since he committed the 
murder 1 No, indeed, and why? JJecause he had no 
right to kill even one man. So we all, having broken 
the holy law of God, are justly all condemned by the 
law, Now, if wo should keep the law ever so strictly 
in the future, it could not possibly wipe out those 
past sins. Hence it is that Christ had to die " for 
the remission of sins that are past" Rom. 3 : 25. 
Christ comes in to pardon and take away these past 
sins , which it is out of our power to remove or atone 
for. All who repent of these sins and believe in Je- 
sus are offered pardon. This pardon is granted for 
Christ's sake, and not for our good deeds ; for even the 
best are sinners. 

Was there ever a time since the fall of Adam when 
a sinner could save himself by obedience to the law of 
God ? Certainly not. Were not all men sinners be- 
fore the time of Christ as well as since 1 Surely, 
Will not some of them be saved ? Yes. How 1 By 
their good works 1 by keeping the law of God 1 No ; 
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but by faith, faith in Chmt. But did not these men 
Wore the coming of Christ havo to keep tho law of 
Cod, the ten commandments? We know they did. 

Were they, then, justified by works? No, indeed. 
Take the case of Abraham as an illustration. Of him 
Paul says : ft For if Abraham were justified by works, 
ho hath whereof to glory, but not before God, For 
what saitli the scripture ? Abraham believed God, 
and it was counted unto him for righteousness." 
Item, i : 2, 3, So we see that Abraham was justified 
by faith, and yet how carefully he kept tho law. 
Gen, 2G : 5. If, therefore, the holy men in the old 
dispensation could be justified by faith and yet keep 
the commandments, so can we. Could they be saved 
and not keep them] All know they could not. If, 
then, faith did not free them from keeping tho law, 
why will it free us from it \ No ; there is no reason 
nor Scripture for teaching that we need not keep the 
law because we arc justified by faith and not by works. 

So Paid, in Horn. 3, after strongly arguing that a 
man cannot be justified by tho law, but only by fiuth, 
yet adds : 11 Do we then make void tho law through 
faith? God forbid; yea, we establish the law." 
Verse 31, Be it known then that we are not seeking 
justification from our sins by keeping the law, but 
only through faith in the divine Son of God. Yet 
we do not therefore claim a license to sin, to steal, lie, 
or murder, nor break the Sabbath either. Be careful, 
my friend, that you do not trample on one of God's 
commandments under the vain plea that you believe 
in Jesus; for he has said, "Not every one that saitli 
unto me, Lord, Lord, shall enter into tho kingdom of 
Heaven ; but he that doeth the will of my Father 
which is in Heaven/' Matt. 7 : 21. 

Fourth Gn.TEtTrox.-7We u neither lave nor 
mercy in the ten commantfaients. 

Answer, So say tho opponents of God's holy 
law, but it is only another illustration of their tcr- 
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riblo blindness. Read the second commandment: 
" Showing mercy unto thousands of them that love me 
and keep my commandments." Ex. 20 : 6. Both 
love and mercy are specially mentioned in the law 
itself After quoting the two great commandments, 
to love God with all the heart, and our neighbor as 
ourselves, Jesus says, " On these two commandments 
hang all the law and the prophets." Matt 22 : 40. 
Then, our Lord being judge, love is the principle upon 
which all the law rests. Every requirement of the 
law is founded in love, and it requires love on our 
part to fulfill the law. This Paul directly asserts. 
Rom. 13 : 8-10 : " Owe no man anything but to love 
one another ; for he that loveth another hath fulfilled 
the law. [What law? Tho decalogue, as he shows 
by immediately quoting five of the ten command- 
ments.] For this, Thou shalt not commit adultery, 
Thou shalt not kill, Thou shalt not steal, Thou shalt 
not bear false witness, Thou shalt not covet ; and if 
there be any other commandment, it is briefly com- 
prehended in this saying, namely, Thou shalt love thy 
neighbor as thyself. Love worketh no ill to his 
neighbor ; therefore love is the fulfilling of the law." 
What is lovet Let the inspired apostle answer. 
" Love is the fulfilling of the law" Then the law does 
require love, and cannot be fulfilled without it In- 
deed, this is love itself, to fulfill the law. But John 
puts tho matter beyond all dispute : " For this is the 
love of God, that we keep his commandments." 1 John 
5 :3. What is the love of Godl Answer, "That 
we keep his commandments." Is there then no love 
in the law 1 The man who will maintain such a po- 
sition contrary to these plain, inspired declarations, 
must be willingly blind. 

Love is not manifested simply by emotion, by 
feeling, by words ; but the chief and truest manifesta- 
tion of love is shown in obedience, in works. Hence, 
strict and cheerful obedience to the law of God is the 
highest proof of our love to him. 
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